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INTRODUCTION 


by W. A. VISSER ’T HOOFT 


The time has not yet come to write the history of the 
Dutch Church during the years of occupation. There is 
hardly anything more difficult than to get a real grasp of 
the movement of spiritual life in those countries where 
there is a strict censorship of both the spoken and the 
written word. Moreover, the struggle is not yet at an end 
and we are too near to the events, as yet, to be able to see 
them as a whole and to assess their true significance. 

But it is not too soon to hear the witness which the 
Church in Holland has borne during these last years of 
suffering. For its message is not just meant for the Dutch 
people; the Church speaks as a member of the Church 
Universal. Its task during this war is to hold a particularly 
exposed outpost of the united front. And during this time 
of struggle it has received gifts which it wishes to pass on 
to the sister-churches also. 

The purpose of this publication, therefore, is to let the 
Church speak for itself. The main contents of these pages 
are documents in which the Church comforts, teaches, 
admonishes and protests. These documents have to be 
read carefully. They are precious, for those who com¬ 
posed them and those also who read them from the pulpit 
were in great danger and risked much when giving this 
witness. 

If wc want to understand the documents we must also 
realise that where they were written only one opinion is 
tolerated in public life and there is room for only one con¬ 
ception of life, so that every word that does not conform to 
this has the effect of a bomb. It is clear that in this way 
the word of the Church assumes an entirely new signifi¬ 
cance. The witnessing Church is cured of the tendency to 
use glib language. In such a situation the “dynamic” 
character of the Word of God is revealed anew through the 
word of the Church. 

Here we limit ourselves to the documents coming from 
the Dutch Reformed Church, and those which were com- 
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piled jointly by the Dutch Churches. We follow the course 
of only one Church through the wilderness of these years of 
occupation, not because the other Churches did not also 
bear their witness, but in order to avoid an accumulation 
of more or less similar documents. And we choose the 
Church which stands at the very centre of the struggle 
because of its tradition and its position among the people, 
but especially because of its actual witness. In so doing we 
shall also come across the other Dutch Churches, for on 
many occasions the Churches have acted and spoken 
together. 

The Dutch Reformed Church—Yesterday and To-day 
This Church had a great past. It had fought the good 
fight of the Reformation in the Low Countries, it had been 
the backbone of the Netherlands’ resistance against Spain. 
It had “opened” the Bible to the Dutch people, which 
was a considerable and perhaps even deciding factor in 
bringing to a victorious end the Dutch fight for liberation. 
The close link between the struggle of the Church and the 
fight of the people is expressed in the double battle-cry of 
that time: ‘‘ Religionis causa—libertatis ergo.” (For 
religion and therefore for liberty). An echo of this close 
connection can be heard also in the Dutch National Anthem, 
and in it William of Orange says: 

I’ve ever tried to live in 
The fear of God’s command. 

And therefore I’ve been driven 
From people, home and land. 

But God, I trust, will rate me 
His willing instrument 
And one day reinstate me 
Into my government. 

A shield and my reliance, 

O God, Thou ever wert. 

I’ll trust unto Thy guidance, 

O leave me not ungirt. 

That I may stay a pious 
Servant of Thine for aye, 

And drive the plagues that try us 
And tyranny away. 
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Is it to be marvelled at if the Dutch Church has kept the 
memory of that time in which, by the grace of God, it was 
able to bear a faithful witness and to fashion anew the life 
of the whole people? 

But in the centuries that followed the Church had become 
unfaithful to this high calling. We find it in the twentieth 
century a Church insecure and divided, no longer knowing 
how to confess its faith, no longer playing its true part in 
the life of the people; a Church which is no longer fighting. 
It suffered from a quarrel of parties creating disorder and 
preventing a common witness. It suffered, moreover, from 
a kind of church-leadership enforced on it at the beginning 
of the nineteenth century, through which the Synod had 
been degraded into a merely administrative body, not 
bound to the Confessions and without any spiritual 
authority. The Church had lost much ground among the 
people and the evangelising movements arose of themselves 
and outside its boundaries. 

Certainly in many parishes serious and faithful work 
was being done. Also in the last few decades in the field of 
theology, in homiletics and in youth movements could be 
seen the beginnings of a return to the Bible; the example of 
the German Confessional Church had made a deep im¬ 
pression. But on the whole the Church was ill. It had no 
message. It was not a dynamic element in the life of the 
people. And it was not really distressed because of its own 
impotence. Immediately before the war there had been 
another attempt to break this crystallization and to bring 
about a renewal in the structure of the Church, but once 
again good intentions were wrecked on the rocks of party 
quarrels and conservatism. 

In December 1939 one of the most farseeing men in the 
Church was forced to state that this failure had caused a 
sort of numbness and a feeling of helplessness in the Church. 
He added the prophetic words: “Since, in our Church, 
order has become the greatest enemy of Church-order, so 
that a Reformation seems impossible, we fear that a catas¬ 
trophe may be the last means in God’s hands to bring 
about what, with men, seems impossible.’’* 

The catastrophe came, and by God’s grace it really has 

* Dr. O. Noordmans, Woord, en Wereld , 15th December, 1939. 
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caused that movement in the Church which men had not 
been able to launch. The very Church which had not 
dared to bear witness when the freedom of the Word had 
not been touched, began to confess its faith the moment 
that freedom was suppressed. The Church which had not 
stirred when its existence was assured, gave up its passivity 
and took up a challenging position when its life was 
threatened. 

The history of the Reformed Church of Holland during 
the years of occupation is the history of a Church which, 
after long years of slackness, has been seized by the hand 
of its Lord and has been allowed to feel again what it 
means to be a Church. Slowly but surely it is recovering 
the word it had lost. In the beginning its message had 
lacked in substance and decisiveness, but in growing 
measure it is learning to declare the message of the Gospel 
in all its richness and strength. 

The Church congregation, who no longer expected to 
receive a word of direction from their Church, and the people 
who had forgotten what a fighting and confessing Church is, 
received the message with joyful surprise. Once again it be¬ 
came worth while listening when the Church spoke. The 
Church, which indeed had not suffered from too great a 
measure of public attention, was suddenly threatened by 
the danger of becoming popular and “interesting”. Of 
course there were those who in time of need learnt to ask 
for God’s Word. There were also those who did not so 
much wish to hear the Word of God, but came because they 
appreciated the Church as the ‘ ‘ only place where one could 
really hear a plain Dutch word”. The wall which had 
separated the Church from the people had become trans¬ 
parent, and the Church had less need to persuade men that 
the Gospel needs to be applied to real life than that “the 
Church proclaims the Kingdom of God and not the 
Kingdom of the Netherlands.” 

All this does not mean that the fundamental problems of 
the life of the Church were solved at one stroke. The sins 
of a past life laden with unfaithfulness are not remedied as 
quickly as that. In the midst of the chaos and distress of 
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the situation of the Dutch people and of the whole world, 
those who looked deeper became yet more clearly aware of 
the disorder and the impotence of the Church. The history 
of the Dutch Church in these years is far from being the 
history of an uninterrupted series of spiritual victories. Inse¬ 
curity, a spirit of compromise, a lack of courage and power 
of decision have played their unhappy part even in these 
years, and not only in the parishes but in the Synod as well. 
There were moments of failure. There were missed oppor¬ 
tunities. The word of the Church often lacked the necessary 
clarity. At times the Church gave way to external pressure 
instead of keeping to the commandments of its Lord. And 
however great its efforts to solve the fundamental problem 
of witness and of the leadership of the Church, it is still far 
from having found a satisfactory solution. It is not yet able 
to represent a Church united in faith and obedient only to 
its Lord. 

But just because all its wretchedness and impotence 
became so plain, it is the more remarkable that it was able 
to do what it did. Once more the strength of God is made 
perfect in the weakness of men. He has changed a des¬ 
perate situation into a situation full of promise. Is it to be 
wondered at that it was given to the Dutch Church to find 
in the midst of the great distress in which it lives today, 
some of that joy which no-one can take away from it? 


The Meaning of the Struggle 

If one wants to understand the documents collected in 
this book one has to bear in mind the meaning of the 
struggle between the Church and the occupying power. 
For this struggle is different in many respects from the 
Church struggles which we can observe in other countries 
subjected to the same regime. In all these cases the Church 
has to withstand National Socialism, the totalitarian system 
which cannot and will not tolerate any other philosophy of 
life beside its own. But in each case the method employed 
by the system is different. On the one hand there is the 
direct method which aims at incorporating the Church and 
changing it into a docile instrument of National Socialist 
propaganda and education. It then has to defend its doc- 
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trine against heresy. That is what the German Confessional 
Church did at Barmen and Dahlem. 

But there is yet another method, which can be applied 
together with the first (as in Germany), or can be used to 
prepare the direct attack. That is the indirect method by 
which the Church is cut off from every influence on public 
life and the education of the young and is step by step pushed 
into a backwater. This method is being employed in most 
occupied countries, for it is more in line with the demands 
of foreign politics. Direct interference with its affairs is 
thus avoided, but at the same time the Church is removed 
as far as possible from the affairs of the world. If the Church 
is content to concern itself solely with the inner life and 
heavenly destiny of its believers, it is left alone—at least for 
the moment. 

Therefore-the great question is whether the Church shall 
allow itself to be pushed into this passive role. Of course 
there are those who are of the opinion that it is better to 
avoid the conflict and to concentrate purely on the so-called 
“spiritual” sphere. In this way the Church can remain 
outside the field of political struggles and, it is thought, 
save the “essentials”, i.e. the task of preaching and the 
care of souls. There is no lack of more or less impressive 
arguments to justify this silence which is thought to be 
wisdom. 

The Dutch Reformed Church did not let itself be con¬ 
vinced by these considerations. It has heard a much more 
powerful word, a word which it expressed thus in one of 
its pastoral letters: “The thought that the power of Jesus 
Christ is not relevant in certain spheres of life is a foolish 
heresy”. It has withstood the temptation to limit itself to 
the “religious” sphere, while the civil authorities took 
care of “worldly” matters. When it became plain that the 
commandments of God were being systematically broken, 
it had no other choice but to open the attack itself also. 
At the outbreak of the Dutch Church struggle the question 
at stake was the maintenance of the laws of God in the life 
of the state and the people. The Church of Holland had 
gone over to the attack and therefore it had to take upon 
itself all the risk such a line of conduct involved. 
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The answer of the occupying authorities to this action of 
the Church can be described in this way: They complained 
because the Church concerned itself with politics, they made 
it responsible for the spiritual resistance of the people to 
National Socialism, they threatened it with reprisals and 
arrested its leaders and those who spoke out were arrested 
in order to intimidate it. They attempted to restrain it 
forcibly from making public its protestations. This was their 
main concern: letters directed to the authorities can be put 
in the waste-paper basket, but it is more serious where 
public declarations are concerned. And when threats were 
of no avail they attempted to blackmail it. In this way the 
Churches were brought into great conflicts of conscience. 
Should they give up the open protests so that this or that 
group of church-members might be saved? Or should they 
go forward, without regard for the consequences that 
might arise for others? These are such difficult questions 
that no one can decide them on the spur of the moment or 
looking at the situation from the outside. 

Thus the struggle of the Church with the occupying 
powers is one which has all the characteristic features of a 
conflict between two powers which, by their very nature, 
are unable ever to come to an understanding. In this sense 
it is also a very human struggle. But the importance lies 
in something else; it lies in the fact that the Church is not 
alone in this struggle. Through its word a Third enters the 
contest. The true and real significance of the Church 
struggle in Holland lies in that which God says through 
(and sometimes in spite of) His Church. We should read 
the following documents in the hope of hearing His voice 
in them. 

The Beginning 

In the first few weeks following the short campaign in 
the Netherlands the whole country was numbed. The 
unthinkable had happened: Holland was no longer the 
country it had always been. No one saw clearly. Everyone 
was confused. 

On the first Sunday after those terrible days the leaders of 
the Dutch Reformed Church addressed the people. Their 
message consisted only of a few abrupt sentences. The 
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Church had forgotten how to bear witness before the 
people. And yet it said what had to be said first of all. 
When it had spoken of the many sorrows which weighed 
down the people, it asked them, quite simply, to open the 
Bible; it spoke of “the comfort of God, which had been 
granted to so many people in past centuries and which will 
be sufficient also for our present suffering.” It spoke of 
the love of God who took flesh and blood upon Himself 
for all nations. It spoke of confidence in the future “for 
the sake of Him who enables us to pass through the dark¬ 
ness with our hand in His, to bear what has to be borne, to 
fulfil what has to be fulfilled. ’ ’ 

This tentative message at that critical moment was a 
first sign that the Church was recovering its power of speech 
because it was again brought face to face with the Word. 
A few weeks later the General Synod, in the session of 
17th July, 1940, already dared speak in more concrete 
terms. This Synod which hitherto had had the reputation of 
concerning itself only with administrative questions and of 
avoiding carefully anything that might jeopardise its posi¬ 
tion, at last found a clear voice. To many believers this 
became the occasion of gratitude and wonder. This is what 
the Synod said: 

“May the Reformed Church, which God in His great 
mercy has given to be a mother to our people, be able once 
more to become true to its calling on behalf of the whole 
nation! May the appeal which is now being sent out be 
heard and understood, so that the Church may become 
united by the truth! May the character of the Reformed 
Dutch Church as a member of the Church of Christ become 
manifest again, so that her witness may be heard in the 
daily life of the people. May the members of the Church 
confess the Name of the Father, the Son and the Holy 
Spirit, (in whose name they were baptized and to whom 
they have publicly witnessed, with true faith and, by the 
power of the Holy Spirit), in fellowship with the Church of 
all the centuries. May they persevere in this witness!” 

But because the Church had not professed its faith before 
the world for a long time it had a long way to go. First 
of all it had to decide whether it was prepared to profess 
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its faith before the particular idols which were dominant at 
that moment. But in these first few weeks it was not yet 
performing the duty of the watchman who passes on the 
definite directions of his Lord; therefore these directions in 
the first uncertain days had to come from a few men who 
had enough insight to understand the signs of the times and 
enough courage to step forth into the open alone. 

Thus in the August of 1940 appeared a pamphlet by one 
of the best-known leaders of the Christian Youth Move¬ 
ment. In its pages the author made his protest against the 
many voices speaking of a national reconstruction in the 
sense that everything in this sphere would have to be started 
from the beginning and built up in the spirit of a new order: 

“To such people I onfy answer that I and thousands like 
me cannot build without'the Bible. This very Bible also 
concerns itself with building and speaks its mind about it 
in very definite terms: “For other foundation can no man 
lay than that is laid, which is Jesus Christ.” (1 Cor. 3, 11). 

He spoke of the danger of following new Messiahs, 
instead of the Messiah who came “not from our race, but 
from the much hated Jewish race. ’ ’ He spoke of the danger 
of denial. 4 4 One denies a thing or a person if from fear of 
difficulties or suffering one accommodates to circumstances. 
As a rule this happens in unimportant things, little ques¬ 
tions of little significance. Inwardly one can make all 
manner of reservations, one can continue to think what 
one likes, but outwardly, from love of peace, or to avoid 
giving a bad impression, one changes course a little. How 
many may there not be in Holland to-day who no longer 
declare openly their views about all sorts of things?” 

But there is such a thing as a Christian community. 

“As long as this community will not agree to come to 
terms with the enemy or to flee before suffering it will find 
ways to speak to the people at all times, and when I say 
all times I mean even times of suffering as deep as this. 
There are in this country more than 7000 who have not yet 
bowed the knee to Baal. . . . They have no need to make 
a special demonstration, you can see them in their numbers 
every Sunday morning. ’ ’ 
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The author of this pamphlet was sent to a concentration 
camp, but this only emphasised the seriousness of his 
words. And other voices rose. We mention the witness 
made before a great assembly at Amsterdam by D. J. 
Slotemaker de Bruine, Protestant pastor and Minister of 
State. He said: “Freedom of the spirit is in our life-blood. 
By that I mean freedom in questions of the spirit, freedom 
of conscience, freedom of the Church, freedom of instruc¬ 
tion, freedom of the Word of God, freedom to bear wit¬ 
ness. ’ ’ 

The threat soon became more open. In spite of the solemn 
promise of the Commissar of the Reich that the special 
character of the Dutch tradition would be respected, the 
occupying powers began to introduce their legislation 
against the Jews in July 1940. Thus the question of con¬ 
science had been raised. And it had been raised in such a 
way that Christians could not ignore it, for the Jewish 
question is first and foremost not a question for the world 
but for the Church. Therefore the Church had to be re¬ 
minded that its attitude towards the Jews would be the 
criterion of its obedience before the revelation of God. 
The Church had to show that it knew more about the 
secret meaning of Israel than the world. 

The question of conscience became especially acute for 
those Christians who were forced to take part in the carrying 
out of the new measures because of their public office. 
Some of them felt compelled to witness publicly to their 
faith. Thus a high official in one of the ministries at the 
Hague in September assembled his colleagues and spoke to 
them in the following words: 

“I find it necessary, my dear colleagues, to explain to you 
in a few words why some days ago I handed in my resigna¬ 
tion from the position of General Secretary. I learnt at 
that moment that the ‘Aryan paragraph’ was soon to be 
introduced. In consequence it will in future be necessary at 
every staff nomination to enquire whether the person in 
question is of Jewish ancestry. For this reason I am forced 
to hand in my resignation. For, as a confessing Christian 
and as a Dutchman, I could not ask anyone this question. 
It is against the deepest foundations of our faith in Jesus 
Christ, in whom God reveals Himself to all men and before 
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whom all men are equal, to prefer one man to another 
because he belongs to a certain race or a certain nationality. 
And more than that: the fact that the Jewish people is 
declared to be inferior contradicts the Word of God, for 
it has pleased God, in His marvellous and unfathomable 
mercy, to give redemption to all peoples and races through 
Jesus Christ who came from the midst of the Jewish people. 
Every rejection of the Jewish people therefore is a rejection 
of Jesus Christ. 

Moreover, I think it is my duty to act thus as a Dutch¬ 
man, since I am convinced that the Gospel has become 
inseparably intertwined with the life of our people ever 
since our fight for freedom under William of Orange, and 
that therefore this attitude to the Jewish people has become 
common heritage also with Dutchmen who are not pro¬ 
fessing Christians. 

And finally I know through faith that, above all fighting 
and strife and struggle, the Gospel of Jesus Christ speaks 
personally in the same way to every human being of what¬ 
ever race and nation, and therefore I cannot, holding this 
faith, distinguish between friend or enemy, whether he be 
Dutch, German or Jew. For all need the mercy and for¬ 
giveness of Jesus Christ, every human being needs it, as I 
myself also can only live and die through grace. 

What my future will be I know as little as any of you can 
know, but no one need be troubled for this reason, because 
I know that when my strength gives way I may expect all 
strength from Him who does not leave man even in his 
greatest need. 

Therefore I wish to close by reading to you the 23rd 
Psalm in which many centuries ago the Jewish seer gave 
voice to his unshakable faith in God.” 

A few days later this man was on the way to a concen¬ 
tration camp. But the little band of pioneers had not spoken 
in vain. Their action bore fruit for the whole Church. For 
on October 27th all the Protestant Churches together 
protested against the anti-semitic regulations (see Document 
No. 2). Their protest had a deep repercussion among the 
people. But since the declaration read from the pulpit was 
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very short and 'very general, it had to be implemented by 
more definite teaching about the position of a Christian 
with regard to anti-semitism. 

Various groups within the Church took up this task. In 
this way an illegal pamphlet appeared under the significant 
title “Almost too late” of which about 20-30,000 copies 
were issued and which contained a call to immediate action. 
It affirmed that the word of the Church had been a word of 
liberation. But it had not come soon enough; the first 
battle had already been lost. And there had not been 
enough concrete outspokenness. The question which arose 
as an immediate consequence was this: should Christians 
sign the documents which were circulated asking people to 
state their race, or should they not? 

The pamphlet asked the Church the following question: 

“I shall always be thankful to the Church that it bore its 
witness before the Commissar of the Reich. But the Creator 
and Saviour of heaven and earth has given His Church a 
message for me and the other members of the Church, 
indeed in the first place for me and my brothers, then for 
the whole Dutch nation and finally ‘for the stranger who 
dwells within thy gates’. The Church has delivered its 
message to the stranger, and God will not neglect to give 
His blessing to this word. But I am nearer to the Church 
than the stranger. What is the message God has given to 
the Church for me? Shall I sign or may I deny my signature 
‘For the sake of mercy and on the grounds of Holy 
Scripture’? ’’ 

The pamphlet itself gave the answer: It was a grave 
mistake to sign these documents. And since many people 
had already signed them, it was “almost too late’’. There¬ 
fore one had to be quick if it was not to be too late al¬ 
together. One had to declare explicitly that one would not 
take part in the expulsion of the Jews from public life. 

The pamphlet closed with the words: 

Dutchmen, it is almost too late —but not yet altogether 
too late! It is not yet altogether too late to return to the 
Christian faith and to a clear conscience. It is not yet 
altogether too late to stand up for our Jewish compatriots 
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‘for the sake of mercy and on the grounds of Holy Scrip¬ 
ture’. It is not yet altogether too late to show the Germans 
that their wickedness has not overcome everything, but 
that there are people who are determined not to be robbed 
like this of their Christian faith and their good conscience.” 

Another clear witness Was that borne by a university 
professor, which became known especially in academic 
circles. He gave a new exposition of chapters 9-11 of the 
Epistle to the Romans and said in his introduction “Now 
that the Jewish question has become a burning problem of 
the day in the life of many nations, something worthy of 
our whole attention is happening. For this problem con¬ 
fronts every human being and every human community 
with the most fundamental question that exists. As a pistol 
is pointed against one’s breast, so this question is pointed 
at the nature, the validity and the real worth of the spiritual 
foundations of every individual and every community 
which is at all centred in definite spiritual principles. When 
the question of the Jews, of their place arid their right in 
the nation as a whole, is suddenly brought up as a matter 
of daily concern, we have the surprising revelation—note 
this extraordinary fact—that because of it everyone has 
immediately and inescapably to face the question: what am 
I and what do I ^ish to be spiritually. It is a question 
which tests the deepest foundations of a man’s life and his 
highest aims. To state it more clearly (because all these 
questions centre in this one thing), everyone is suddenly 
faced by the deepest question of life: who is God, who is 
your God? 

Surely we cannot demonstrate more convincingly that 
the things which we are witnessing to-day concerning the 
Jewish people are by no means simply a more or less painful 
happening of a biological or sociological nature. I would 
rather say that in this happening the forces which hold sway 
at the back of human history reveal themselves for a 
moment. But if everybody’s spiritual principles are being 
challenged for their true nature and their real worth, the 
Christian and the Christian Church are challenged in an 
especially imperious way. With regard to this, first of all 
we affirm absolutely that if the Jewish people are seriously 
attacked from without and from within, the Christian 
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Church and the individual Christian has to stand-up for 
this people by word and deed. The Churches have spoken 
in a clear and unmistakable fashion concerning this, and 
by so doing they have shown their members the only posi¬ 
tion which it is possible for a Christian to take. And yet 
no Church and no Christian should take that position 
without being aware at the same time that theirs is a double 
guilt. First of all the Christian Church itself has in the past 
often brought suffering and bitter distress on the Jewish 
people, and secondly, and this is not less important, the 
Christian Church in the past and in the present has often 
been entirely blind to the mystery of the Jewish people, to 
the divine mystery which lies behind and in the existence of 
this people. In this second respect all of us Christians who 
live today have our share of guilt. The happenings which 
we witness are a call of God Himself that we being blind 
may see.” 

By such individual voices the Church was prepared for 
the fight. We shall now accompany the Church in this 
fight by hearing the word that was given to it. 


THE DOCUMENTS 


i 

MESSAGE OF THE GENERAL SYNOD 
(October, 1940). 

At its session of 16th and 11th October , 1940, the General 
Synod of the Reformed Church of Holland decided to address 
the whole nation with the following message. The message 
was read out from the pulpits on Sunday , October 21th , 1940. 

In this short declaration the Synod aimed at showing the 
Church the way to be followed . And thus a series of twelve 
articles appeared in the official publications of the Church , 
discussing and explaining this message . 

But the main significance of this declaration lies in the fact 
that here for the first time the Church took up a stand amidst 
the general confusion of ideas . One pastor wrote with regard 
to this: 6 6 Some days are of deciding importance . The 21th 
October , 1940, is such a day for the Church of Holland . The 
deadening silence which Church and people had kept for 
months had at last been broken , the Church which had so 
long been silent spoke and revealed that it was a Church 
with a message • ” 

“The General Synod of the Dutch Reformed Church , 
assembled on October 16th and 17th 1940, has acknow¬ 
ledged with thankfulness the work of the Commission on 
the problems of the Church, which it had set up. 

In deep penitence the Synod, with the Church, confesses 
its sin before its Head and Lord. It recognises with great 
thankfulness God’s special grace in the fact that to-day 
so many are called to pray and to work for the Church in 
our land. 

It asks with deep concern that, by God’s gracious leading, 
it may become manifest in the visible Church, that the 
Church has one Lord, one Faith and one Baptism, so that 
gathering round bread and wine it may remember the death 
of the Lord till He come. 

It declares that the Church has been called through home 
and foreign missions to deliver the message which has been 
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entrusted to it, the gospel of Jesus Christ, so that our people 
and all peoples may praise Him. 

From this message it follows that the Church has been 
entrusted with the education of the young and the care of 
the sick. 

In the light of the Word of God it will follow its path 
through this earthly life. May this Word alone direct its 
conduct towards the authorities by whose hand it has 
pleased God to rule us. By the Word the Church knows 
itself protected; it knows that in it is its trust. 

The Church thanks God that it is able to say what it 
must say with emphasis even in these days. 

The Synod desires: 

First to remind the Church of the great heritage of 
spiritual freedom to which the Bible refers so expressly. 
The Reformation, which we remember with thankful hearts 
on Reformation-day, stood up for it and affirmed it anew 
against everything and in everything. 

Secondly, to direct the attention of the Church to the 
position and the value of the Christian family and the 
education of youth, keeping in mind the significance of the 
covenant of grace and the calling of parents to help in the 
fulfilment of the vow made at baptism. 

Thirdly, to awaken the Church so that it may again honour 
the day of the Lord. The Church must insist on sanctifying 
the day of remembrance of the victory of our Lord Jesus 
Christ, and the congregation should assemble on that day 
around the preaching of the Word of the Lord. 

Faith comes through the preached word and the preached 
word comes from the Word of God. 

May God’s blessing be on the country and the people. 

‘Yea, in the way of thy judgments, O Lord, have we 
waited for thee. ’ (Isaiah 26 8). 

‘Be not slothful in business; be fervent in spirit; serving 
the Lord; Rejoicing in hope; patient in tribulation; con¬ 
tinuing instant in prayer.’ (Romans 12, 11-13). 

Wait for the manifestation of the everlasting kingdom.*’ 
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II 

LETTER ON THE DISMISSAL OF 
JEWISH OFFICIALS 

On October 24 th 1940 the Protestant Churches sent a letter 
to the Reich Commissioner jor occupied Holland , protesting 
against the regulations according to which Jewish officials 
had to be dismissed. 

The members of the Dutch Reformed Church were informed 
of this step in a proclamation read from the pulpit on Sunday , 
October 21th , 1940. It is important to notice that the 
Churches took their stand quite clearly on biblical ground 
and were thus enabled to bear a common witness. One pastor 
wrote:—“Suddenly there were no longer six churches , but 
One Holy Catholic Church , the Church of Jesus Christ 

The letter to the Reich Commissioner :— 

“Your Excellency, 

We, the undersigned, represent the following Protestant 
Churches in questions regarding the relations between the 
Church and the civil authority: The Dutch Reformed 
Church; The Christian Reformed Church; Re-united 
Reformed Church; Brotherhood of Remonstrants; Society 
of Mennonites. 

We feel impelled to appeal to your Excellency in view 
of the regulations recently issued in Holland forbidding 
the nomination or promotion of officials or other persons 
of Jewish blood. We think that the spirit of these regula¬ 
tions, which bear in a special way upon important spiritual 
questions, is contradictory to Christian mercy. Moreover, 
these regulations also affect members of the Church itself 
who have joined within the last few generations and who 
have been received as equals as is expressly commanded in 
Holy Scripture (Rom. 10, 12; Gal. 3, 28). 

Finally, this question has raised great consternation in the 
Churches because this is the people from whom came the 
Saviour of the world, and for whom all Christians intercede 
that it may recognise in Him its Lord and King. 

For these reasons we appeal to your Excellency urgently 
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requesting that you should take the necessary steps that 
the above-mentioned regulations may be abolished. 

Moreover, we would remind your Excellency of the 
solemn promise you gave to respect our national character 
and not to enforce on us any ideology alien to our ways.” 

The proclamation read on October 21th follows :— 

“By request of the General Synod of the Reformed Church 
of the Netherlands we inform the congregation that a 
memorandum has been sent to the Reich Commissioner 
for occupied Holland in the name of the following Protes¬ 
tant churches in Holland:—The Dutch Reformed Church; 
The Christian Reformed Church; Re-united Reformed 
Church; Brotherhood of Remonstrants; Society of Men- 
nonites. 

In this document these Churches voice with one accord 
the serious scruples which they feel for the sake of mercy 
and on the grounds of Holy Scripture against the regulations 
imposed a short while ago, according to which it is for¬ 
bidden to nominate or promote officials and other persons 
of Jewish blood in Holland. They earnestly beg the Reich 
Commissioner to exert his influence to have these regula¬ 
tions abolished.” 


Ill 

PRAYER FOR THE DISTRESS OF CHRISTENDOM 

In January 1941 the Commission of the Synod called together 
the regional synods to give them directions as to what they 
were to preach and how they should renew the congregations. 
That was a sign that the Church authorities had decided to 
show the Church the way to go; a thing they had not done 
for a long time . 

In the directions about preaching it was emphasised that 
the tension between the Word of God and the word of the 
world cannot be avoided , but that the Church should watch 
that this tension which appears in the sermon should really 
be one arising from the text and not from human opinion . 

To these directions was added “a shortened form of the 
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prayer for the distress of Christendom ”. The old liturgical 
prayer , dating from the time of the Reformation , was a 
general prayer of petition and contrition which remembered 
especially the Queen and the royal family . The question 
arose as to how prayer could now be offered for the authorities 
since the country was under foreign domination and it was 
not permissible to mention the name of the Queen and the 
royal family. 

As may be seen from the following extract from the prayer , 
the Church continued to pray for the Queen , and in spite of 
threats almost all ministers kept to this resolution. One of 
them writes:—“The prayer for all the distress of Christendom 
has acquired a significance hitherto unknown. There is dead 
silence at that point in the Church Service when this prayer 
for the authorities , so full of sorrow and yet so very simple , 
is offered ”. 

The relevant sections of this prayer are :— 

“Since it is pleasing to Thee that all men may be remem¬ 
bered in intercession, we ask Thee to give Thy blessing to 
the teaching of Holy Scripture, that Thy Word may every¬ 
where be preached and received and that so the whole 
world may be filled with the saving knowledge of Thee. 
We pray Thee to preserve and direct Thy Church in the 
whole world, in the unity of the true faith and lively piety, 
so that Thy Kingdom may increase daily and the kingdom 
of Satan may be destroyed until Thy Kingdom come in 
power and Thou shalt be all in all. 

We pray Thee for the civil authorities, for all kings, 
princes and ruling powers on earth. Especially we pray for 
the Queen whom Thou hast set over us and for the occupying 
powers whom Thou hast permitted to rule us. Grant that 
their rule may be so disposed as to make the King of 
kings reign above all, rulers and ruled, and that they as 
Thy servants may overcome and abolish the kingdom of 
Satan, the kingdom of evil and injustice; and that we may 
have a quiet and honourable life in devotion and sobriety. 

We pray Thee also for our brothers who are suffering 
persecution. Give them Thy comfort in sorrow, that they 
may take it from Thy fatherly hand and remain faithful in 
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life and in death. We pray Thee for all those whom Thou 
art chastising with poverty, imprisonment, illness of body 
and of mind, and also for those whose soul is sick. Comfort 
them, O Lord, according to their need, which Thou knowest. 
Grant that this chastisement may prove a blessing to them, 
teach them patience, help them in sorrow and deliver them 
that they may rejoice in Thy mercy and praise Thy name 
evermore. Strengthen us in all trials, make us conquerors 
in the battle of faith and partakers of eternal life with Jesus 
Christ in the world to come. ’ * 


IV 

LETTER TO THE GENERAL SECRETARIES 
(March 1941) 

On the 5th of March 1941 the officials of the Dutch Reformed 
Church in agreement with six other Protestant Churches 
addressed a letter to the Assembly of General Secretaries 
{an assembly which , in the absence of the ministers of state , 
represents the supreme authority in the country ). This letter 
was not meant for publication , but copies had been sent to 
parish councillors. Through a national-socialist paper , 
however , it was published ‘ ‘ to show 99 , as this paper expressed 
it, “how the unity of the nation was being poisoned by the 
Church 

The Synod intended to inform the whole Church of the 
nature and contents of this letter by a short announcement 
ffom the pulpits . The necessary circulars had been prepared 
in time for the reading of the declaration on Sunday March 
23rd. But on March 20 th the secretary of the Synod was 
arrested. The authorities were sure that the reading of the 
declaration would “become the signal for an insurrection 99 
and that 4 ‘ the Churches would be responsible for a disturbance 
of public order 99 . When he had shown that this was a mis¬ 
apprehension the secretary was released. To show that the 
Church had not intended political action he asked the preachers 
who could still be contacted not to read the letter from the 
pulpit. Thus it was only read in those towns and villages 
which did not receive the counter-order until too late. 
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We print here the letter to the Assembly of General 
Secretaries . The allusion to incidents in the street refers 
specially to the attacks of national-socialists on Jews , to 
whose aid Dutch patriots came. 

“The undersigned representatives of the Dutch Reformed 
Church, the Reformed Churches, the Christian Reformed 
Church, the Re-united Reformed Churches, the Brother¬ 
hood of Remonstrants, the Society of Mennonites and the 
Evangelical-Lutheran Church, in their relation to the 
secular authorities, feel it their duty to call your attention 
to the following:— 

The Churches are deeply distressed about the develop¬ 
ment of events, which is becoming increasingly clear. The 
proclamation of the Word of God entrusted to the Church 
forces it to take up its stand for right and justice, truth and 
love. It must raise its voice when these values are threatened 
or ignored in public life. The fact that these values are 
seriously threatened to-day cannot be denied by anyone 
who observes the life of our nation. 

Symptoms of this state of affairs which not only weigh 
as a heavy burden on the conscience of our fellow citizens 
but are also, we are deeply convinced, contrary to the 
Word of God, are incidents in the street and, more openly 
still, the treatment to which the Jews among us are being 
increasingly subjected, as well as the growing insecurity in 
the administration of justice and the continual threat to the 
freedom indispensable for the fulfilling of Christian duties. 

For this reason the Church feels it its duty to request the 
Assembly most urgently to employ all means at its disposal 
in order that even to-day truth and mercy may be the 
guiding principles of actions taken by the government. 

The Churches bear witness in all humility to their calling 
to influence the life of the people so that spiritual values 
may become manifest in it. 

We trust that the word of the Churches as expressed in 
this document will be passed on in the appropriate way to 
those who, in the present period of occupation, bear the 
highest responsibility for the course of events among our 
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people. We fully recognise the extremely difficult task 
which lies before the Assembly, and we pray God that He 
may give it His guidance and His help. 5 ’ 

V 

PASTORAL LETTER 
(September 1941) 

In September 1941 the General Synod oj the Dutch Reformed 
Church sent a pastoral letter to the church councillors to 
instruct the congregations about questions on which there 
was uncertainty in many minds. It requested the councillors 
of the churches to discuss this letter seriously and to pass on 
the message to the whole congregation. 

The pastoral letter begins with a confession of faith . This 
is followed by a confession of sins, in which the sins of the 
Church are very clearly named. The positive teaching com¬ 
prises four paragraphs about the calling of the authorities, 
the significance of the Jewish people, the family and youth. 

A pastor describes the significance of this pastoral letter in 
the following words:—“This witness of the Synod is not only 
more substantial, deeper and stronger than all preceding 
messages, it is also distinguished by the fact that here the 
Church imparts actual teaching. We are no longer admonished 
to obey the Word of God, but we learn what Holy Scripture 
has to tell us about the questions which leave us helpless. ’ ’ 

“To the Church Councillors. 

The General Synod of the Dutch Reformed Church 
addresses the Church with the following pastoral letter— 
in spite of all difficulties inherent in the present system of 
Church order and in the division of the Church. It does it 
because of its responsibility to lead the congregation in 
these times of divine judgments and also in obedience to 
Christ’s word, ‘Ye shall be my witnesses to the ends of 
the earth.’ (Acts 1, 8). 

1 

Christ says:—‘I am the way, the truth and the life; no 
man cometh unto the Father but by me’ (John 14, 6). ‘He 
humbled himself, and became obedient unto death, even 
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the death of the cross. Wherefore God also hath highly 
exalted him, and given him a name which is above every 
name; that at the name of Jesus every knee should bow, of 
things in heaven, and things in earth and things under the 
earth; and that every tongue should confess that Jesus 
Christ is Lord, to the glory of God the Father. ’ (Phil. 2, 
9-11). 

In this proclamation of the prophetic, the high-priestly 
and the royal lordship of Christ is summed up the witness 
of the Old and New Testament. The Church knows 
itself bound to this by faith. He says:—‘ Search the Scrip¬ 
tures . . . they are they which testify of me’ (John 5, 39). 
The Church knows no other revelation of salvation apart 
from that given to us by God in Holy Scripture. In the 
strictest sense of the word therefore every other way to the 
Father, every other possibility of truth and life, is cut off 
and every creature, high or low, is called to obedience to 
Jesus, the Lord. 

It is the holy calling and the glorious privilege of the 
Church to bear witness to this high-priest and king given to 
us by God, who is the light of the world (John 8, 12) and 
thus, according to His own word, to become itself the light 
of the world. He has said:—‘All power is given unto me 
in heaven and in earth’ (Matt. 28, 18). This power is 
irresistible and the thought that this power can be expelled 
from any sphere of life is foolish disbelief. Therefore the 
Church of Christ cannot cease making its voice heard in 
the whole realm of human life, not in its own name, but in 
His of whom it is written that ‘ God raised him from the 
dead and set him at his own right hand in the heavenly 
places, far above all principality, and power, and might, 
and dominion, and every name that is named, not only in 
this world, but also in that which is to come: and hath put 
all things under his feet.’ (Eph. 1, 20-22). 

2 

But if the Church calls to obedience and faithfulness to 
its Lord, it cannot do this without confessing its own guilt 
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and repenting of its sin. Although it may, in thankfulness 
to God, recognise the good accomplished by the fellowship 
of the Church through its faith, yet it is right that it should 
confess with deep contrition that its sins have been many. 

The God and Father of our Lord Jesus Christ says:— 
‘I am the Lord thy God, which brought thee out of the 
land of Egypt, out of the house of bondage. Thou shalt 
have none other gods before me’. (Deut. 5, 6-7). But we 
did not believe Him. 

And lack of faith is the beginning of every sin. We have 
not seriously and truly allowed Him to be God and Lord 
in our lives. We did not recognise Him as Lord and Master 
of our souls, our bodies, our thoughts, our interests and 
of our money and possessions. ‘Hear, O Israel: The Lord 
our God is one Lord: And thou shalt love the Lord thy 
God with all thine heart, and with all thy soul, and with all 
thy might.’ (Deut. 6, 4-5; Mark 12, 29-31.) But in actual 
life we have left the one Lord of life and served other gods in 
all manner of subtle ways. We have given ourselves over to 
a materialistic attitude to life which had done more towards 
destroying the joy of the spiritual life than we were willing 
to admit. We set up ideals and served them, as the heathen 
served idols: now the idea of a better society by an increasing¬ 
ly rationalised control of natural forces, now that of a Utopia 
created by the will and power of the masses. And at this 
time we are specially in danger of exalting our own national 
feeling and of idolising it at the expense of the Christian 
faith. We are unwilling to recognise that this idol-worship 
estranges us altogether from the way, the truth and the life. 

It cannot be but that love grows cold when faith dis¬ 
appears. We sin daily against the command of the High 
Priest: ‘Neither pray I for these alone, but for them also 
which shall believe on me through their word; that they all 
may be one; as thou, Father, art in me, and I in thee, that 
they also may be one in us: that the world may believe that 
thou hast sent me. And the glory which thou gavest me I 
have given them; that they may be one, even as we are one. ’ 
(John 17, 20-22). 
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We kept first and foremost to our outward unity, but by 
so doing we lost the inner one-ness in the truth, thus sacri¬ 
ficing truth to unity. But when truth is sacrificed, unity can 
no longer be the unity of love and the outward unity to 
which we cling so desperately can no longer cover the 
disunity of the different factions within the Church. Or, 
on the other hand, we tried to keep the truth, or that which 
we thought to be the truth, but we forgot that truth includes 
brotherly love. Without it the seeming truth is no longer 
the truth and the Church of Christ becomes unfaithful to 
its mission, to be a guiding light for the erring, a harbour 
for the lost and a refuge for the lonely. 

In other respects, too, we do not live by faith alone, and 
therefore not in Christian love. We look to ourselves. We 
want, first of all, to make our own life safe. We do not 
want to be reminded of the need of others. We despise the 
poor and envy the rich. We are careless in the practice of 
Christian charity. We have not fought vigorously enough 
against the sins of the people and we have said nothing— 
or hardly anything—against all kinds of social injustice 
and oppression, so that the weak in the struggle for life 
came to see in the Church not a helper but an enemy. We 
have accepted the terrible evil of unemployment far too 
easily and hard-heartedly as something which is unavoid¬ 
able. In these times in particular we yield to the natural 
inclination of harbouring enmity instead of bearing testi¬ 
mony to Christ, simply and loyally. 

It would be impossible for us to say all this so freely and 
openly, unless we were able to believe in God’s mercy to 
us in the Cross of Jesus Christ. ‘ If we confess our sins God 
is faithful and just to forgive us our sins, and to cleanse us 
from all unrighteousness’ (1 John 1, 9). We believe that 
God will accept this confession of guilt. We know that we 
ourselves are called and therefore we call all others:— 
‘Repent ye: for the Kingdom of Heaven is at hand*. 
(Matt. 3, 2; 4, 18). ‘Repent ye, and believe the gospel’ 
(Mark 1, 15). 
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Our Lord Jesus Christ, to whom all power is given in 
heaven and on earth, has commanded His Church:—‘Go 
ye and teach all nations’ (Matt. 28, 19). Although the 
whole truth of God has to be proclaimed at all times and 
every error has to be combated, yet every time has its 
peculiar temptations. In obedience to Christ’s command 
and mindful of the word of the apostle: ‘Beloved, believe 
not every spirit, but try the spirits whether they are of God’. 
(1 John 4, 1), the Synod believes that in this time of mani¬ 
fold perplexity it is the duty of the Church to impart some 
brief Christian instruction to the Christian congregations 
on four points about which there is doubt in many hearts. 

The Calling of the Authorities. 

God has entrusted the authorities with the charge of 
keeping order in the life of the nation, by punishing the 
wicked and protecting the good. The authorities may 
claim obedience from their subjects and in their turn, the 
subjects may expect from the authorities that they will really 
do right according to the charge which has been laid upon 
it. (Rom. 13, 1-7). For the authorities, too, are subjects in 
their turn of the King of kings, by whose grace they rule 
and to whom authorities and subjects alike owe obedience. 
Just authorities, therefbre, will respect the freedom of the 
Church and will help it to maintain it, so that the preaching 
of the promises and the commandments of the gospel may 
continue undisturbed. The freedom of the Church does 
not solely consist in the liberty for its servants to preach 
the Word of God, but also in liberty for each Christian to 
obey the Word of God in private and public life. It is thus 
the duty of the authorities to watch over the ‘administration 
of the freedom necessary for the fulfilment of Christian 
duty’. (Message of the Synod of March 18, 1941). 

Subjects are bound to obey authorities ‘in all things 
which are not against God’s Word’ (Article-36 of the 
Netherlands Confession of Faith), even if the instructions 
of the authorities may seem arbitrary. The Scriptures know 
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one exception to the obligation of obedience to the authori¬ 
ties. When the authorities exceed the limits of their man¬ 
date and demand something which goes against God’s 
commandment, then the apostolic word comes into force:— 
‘We ought to obey God rather than men’. (Acts 5, 29, cf. 
also 4, 19). Authorities who do not observe these limits 
degenerate into tyrants. In this case one serves the authori¬ 
ties by acting exactly as God commands. The Christian 
congregation then accepts its sufferings for the sake of the 
gospel. ‘If ye be reproached for the name of Christ, happy 
are ye’. (I Peter 4, 14). 

Subjects are under the obligation to make intercession 
for the authorities. But ‘intercession’ should not be taken 
to mean an expression of sympathy or an uncritical agree¬ 
ment with everything the authorities do. In its intercession 
for the authorities the Church asks God that of His good¬ 
ness He may give through their work the right order on 
this earth, so that justice, truth and mercy may not dis¬ 
appear. For even those possessing authoritative power 
are men, and in their special field they, too, need the 
help of God to keep on the right course. Therefore the 
Church not only prays that the authorities may be ‘pre¬ 
served’ and ‘blessed’, but that ‘their government may be 
so directed that the King of kings may rule over both rulers 
and subjects’. (Prayer for the Distress of Christendom). 

Also every Christian helps the authorities by living 
according to conscience and by testifying in word and deed 
that it is only faith in Christ which sanctifies the communal 
life of men. By leading such a life the Christian congrega¬ 
tion will remind the authorities of their God-given duty. 

4 

By God’s judgment on men’s pride the one human 
community has been broken up into a number of different 
nations which no longer understand one another’s speech. 
(Gen. 11, 7). It is part of the suffering of men, as a con¬ 
sequence of sin, that there should be continual warfare, 
nation fighting against nation. The differences between 
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nations therefore do not arise from the creation but from 
judgment. But even here God has meant unto good that 
which men made evil (Gen. 50, 20). By His providence the 
possibility of communal living on this earth has been given 
to us within the life of the nation. It is one of the gifts of 
divine patience that there are at least certain larger units 
(of separate nations) within which we men understand each 
other to a greater or lesser degree. If we look at it in this 
light, the national community is a gift and a source of 
strength. ‘I dwell among mine own people’, says the 
Shunammite woman to Elisha, when he asks whether she 
. needs any help. (2 Kings, 4, 13). In the beginning a nation 
is in fact united by certain blood-ties, but in the course of 
time not these ties, but the common history and the fact 
that the people are living together under the same roof 
(Acts 17, 26) and sharing the same responsibilities, becomes 
the real basis of the nation’s unity. And—what is still 
more decisive for the Christian community that follows 
the Scriptures—certain scriptural truths (e.g. Matt. 12, 50; 
John 1, 12-13; 3, 3; 19, 26-27) permanently restrict the 
significance of the blood-relationship to the limits which 
the new relationship in the Holy Ghost appoints for the 
Church of Christ. 

Thus we may thank God that in His mercy He has put 
us within a nation which shares with us the gifts of His 
patience and the ways of His wisdom, both of which our 
people were privileged to receive in such ample measure 
during and after the fight for their religious faith. For out 
of this the Dutch nation was born. We have been placed 
in a community of men bearing a common responsibility 
before God and humanity, who together suffer under the 
just judgments of God which have been passed in the his¬ 
tory of our people. We are not alone in the world but we 
live within the community of a nation and in this com¬ 
munity learn to honour and help one another. 

We can misuse this, like every other gift, making it into 
an idol instead of using it in the service of God. 

If therefore the existence of the nation is to be regarded as 
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a blessing of God, yet the rivalry and enmity of nations is 
God’s judgment and a sin against Him. From this sin and 
this destruction there is no salvation, and no other way to 
re-union of the nations, except through Him who is ‘the 
Way, the Truth and the Life’. It is Christ’s purpose that 
‘many shall come from the east and west, and shall sit 
down with Abraham, and Isaac, and Jacob, in the king¬ 
dom of heaven’. (Matt. 8, 11; Rev. 5, 9.) The rivalry of 
nations, therefore, is something which did not exist from 
the beginning and which is meant ultimately to be over¬ 
come. The fact of the reality of this victory has been estab¬ 
lished by Christ in His Church, which is not limited to one 
nation, but comes to all nations and where we ‘which in 
time past were not a people, are now the people of God’. 
(I Peter, 2, .10). 

5 

Israel 

By God’s providence the Jews have lived among us for 
centuries; they are bound to us by common history and 
common responsibility. The commandment of the Saviour, 
to love our neighbour as ourselves (Lev. 19, 18; Matt. 22, 
39) refers as much to them as to any other neighbour. 
Meanwhile the decisive word in respect of the ‘Jewish 
question’ has not yet been spoken. By calling Abraham, 
God has chosen the people of ‘Israel’ to receive His reve¬ 
lation, to keep it until the coming of Christ and to declare 
it in the world in obedience to Him. (Gen. 12, 1-13). It 
was by God’s mysterious and bounteous grace that, Israel 
received this call, for of itself Israel was no more fit for, or 
worthy of it than other nations. For us Israel is the image 
and the symbol of God's free grace. 

Israel was not able to bear the mystery of its calling and 
of its being chosen. Again and again it disobeyed the voice 
of God, it disobeyed Him who is the invisible king of His 
people. According to the prophetic testimony it was 
always a ‘remnant’ (cf. Is. 10, 12-21) that turned again to 
God, the Lord. When Jesus Christ came, taking His origin 
according to the flesh from the Jewish people, the fulfilment 
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of all God’s promises to Israel, the true king of this nation 
sent by God—Israel did not recognise Him, but rejected 
Him. It went to the very extremes by saying to the pagan 
governor Pontius Pilate:—‘We have no king but Caesar’ 
(John 19, 15). In this way they hardened their hearts against 
the grace of God. And now God has also put the judgment 
of blindness upon Israel (Rom. 11, 25). They are no longer 
Israel in the original sense of the word, they are “Jews” 
now. A Jew is a man of Israel who rejects Jesus Christ, 
and thus is to us a sign of human hostility to the Gospel . 
But this blindness is ‘in part’. (Rom. 11, 25). Even when 
Christ came, there was a ‘remnant’ who were converted. 
This was the beginning of the Christian Church. And still 
the true destiny of the Jewish people lies in its conversion 
to Christ, by joining the Christian Church. The Jew remains 
a Jew in the bitter sense which this word has for him first 
and foremost; the Jew cannot free himself from himself, as 
long as he does not come to Christ. The Jews are to find 
their destiny and their peace in the body of Christ, the new 
Israel, for the gifts and calling of God are without repen¬ 
tance. (Rom. 11, 29). Thus ‘Israel’ is a symbol of God’s 
unalterable loyalty by which, in His mercy, He holds out a 
future also for those who show themselves most hostile. 
The Church of Christ knows it is bound to pray for the 
Jews. And it calls them back to their Messiah because of 
the ancient promises which are still valid. 

6 

Family and Youth 

The family is the fundamental unit in which men live 
together. God willed it like this from the creation (Gen. 2, 
24; Matt. 19, 5). Therefore the interests of the nation 
must not be set against the order of the family. Parents 
first and foremost, and not the state, have received from 
God the right and the duty to educate their children. This 
is a freedom based on God’s commandment which the 
authorities must respect. 

The true and full blessing which God has given to us 
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from the creation of the world by instituting the family, 
we can receive only through faith in Jesus Christ. (Matt. 
5, 27-28; 19, 3-9). For apart from God and Christ all good 
gifts of God degenerate and the life of the family, too, is 
destroyed at the roots. And if in our nation we have good 
families outside the Church, we acknowledge them thank¬ 
fully as a consequence of the blessing which Christ has 
imparted to His Church. This blessing is attested and sealed 
through the sacrament of holy baptism. 

In it the Tri-une God, in whose Name our children are 
baptised, assures us of forgiveness of sins. The parents 
confess their faith and they promise before God and His 
Holy Church to bring up the children in the knowledge of 
our Lord Jesus Christ. We must not let men deprive us of 
what we have promised to God. 

In addition to the parents, the Church too has been called 
to teach and educate. It guides parents by its preaching 
and teaching, and the children from baptism to Holy 
Communion. 

And finally, the state too has a mission in education. It 
watches to see that the children become good citizens and 
it interferes when parents neglect their duty in this respect. 
But it must fulfil this mission in humility, knowing that in 
this field it takes the last and not the first place. 

‘Honour thy father and thy mother, that thy days may 
be long upon the land which the Lord thy God giveth thee. ’ 
(Ex. 20, 12). 

The fifth commandment is one for both parents and 
children. God requires from the children that they should 
honour their parents; in their turn the parents are required 
to be worthy of this honour (cf. Eph. 6, 1-4, and Col. 3, 
20-21). They will be worthy of this only if they in their 
turn obey the Father in heaven. The children must be 
able to learn from their parents what it means to live on 
this earth like a child of God in faith and obedience. The 
father should lead his family in the reading of the Holy 
Scriptures and in prayer. He is the head and the priest of 
the family; to him is entrusted authority in both spiritual 
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and material things. The mother should be to the children 
a constant model of the fear of God and of self-denial. 
To grow up as children in a family where love reigns be¬ 
cause allegiance is given to the Name of the Lord, is a 
privilege which can never be over-estimated. And perhaps 
more than ever in this time of dissolution, parents are 
called to uphold the Christian spirit in the life of the family 
as a gift of great price. 

The fifth commandment, directed towards the children, 
asks them to honour their parents. They have to respect 
the order which God has established in creation. Honouring 
is something quite different from loving. For instance, it 
implies that the child, even when he approaches years of 
responsibility, is still prepared to listen. He will not be 
carried away by the high-sounding language of the world, 
but will let himself be guided to the simple faith which his 
parents confess. Thus the knowledge of the Lord Jesus 
Christ is handed down in succeeding generations. 

The fifth commandment is a commandment with a 
promise. (Eph. 6, 2). God promises that His blessing will 
be on that house where both parents and children keep 
this commandment. The whole nation in which such 
families are to be found shares in this blessing. 

7 

It is the task of ministers to pay special attention to each 
of these points and to teach the mind of God on these 
burning questions to their congregations clearly and without 
compromise. If we emphasise this duty especially in present- 
day conditions, it is not because we do not value the teach¬ 
ing many pastors have given to their flocks throughout 
many years, regularly expounding the Heidelberg Catechism 
before the congregation and in religious instruction. May 
the Church listen to what Christ expects from it:—‘My 
sheep hear my voice, and I know them, and they follow me: 
and I give unto them eternal life. And a stranger will they 
not follow, but will flee from him: for they know not the 
voice of strangers’ (John 10, 27-28, 5). 
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If ministers and congregations keep to what God tells us 
in His Word, they need not fear the resistance they will 
meet. It is unavoidable that where Jesus Christ, our Lord, 
has borne the Cross, we, too, by following Him, will meet 
the cross. ‘In the world ye shall have tribulation; but be of 
good cheer, I have overcome the world’. (John 16, 33). 

The Church will have to reckon with slander and per¬ 
secution and all manner of evil report from men (Matt. 
5, 11). Therefore let it all the more hold fast to the faith 
that Jesus Christ will come again to judge the living and 
the dead. Our judge is our Saviour, and we are not going 
into an unknown future. Thus the second coming of Christ 
is a comfort to us in the suffering of the Church, while it is 
passing through this world. We live in the firm hope of 
salvation and glorification. 

But this promise of salvation is true only when we remain 
faithful to the word of Christ, from whom we received our 
justification. Therefore we believe and confess that our 
hope is in Him who ‘justifieth the ungodly’ (Rom. 4, 5). 
We cannot expect anything from our faithfulness, our 
courage, our perseverance. We shall be faithful, coura¬ 
geous, and persevering only when our hope is grounded in 
the forgiveness of sins through the Cross of Jesus Christ. 

4 And everyone that hath this hope in him purifieth himself, 
even as he is pure’ (I John, 3, 3). Our Saviour is our judge. 
Therefore faith in His future coming is all the more reason 
for us to live an obedient life, caring for His commandments 
and living according to them. And since the Church of 
Jesus Christ does not know how to find its way through 
this world in obedience except by remaining faithful to the 
Word of God, the Synod calls for faithful listening to sermons 
and for the celebration of the sacraments. A country that 
does not listen to the Word of the Lord must perish in 
unrighteousness. A Church which neglects the celebration 
of the Sacrament will of necessity stray from the right path. 
‘But we are not of them who draw back unto perdition; 
but of them that believe to the saving of the soul’ (Heb. 
10, 39). 
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‘Nevertheless, we, according to his promise, look for 
new heavens and a new earth, wherein dwelleth righteous¬ 
ness’. (II Peter 3, 13). The Kingdom of God, as yet still 
hidden, will be revealed one day. All unrighteousness will 
be completely conquered at the last. And we shall come 
forth from all generations, and tongues, peoples and nations, 
to glorify God. ’ ’ 


VI 

DECLARATION ON PUBLIC MORALS 
(October 1941) 

In October 1941 the Synod protested to the authorities 
against the renewed legalisation of prostitution. Since the 
awakening of conscience in the nineteenth century Christians 
had fought successfully for the abolition of this evilThe 
Church could therefore not be silent when prostitution was 
again introduced. 

This protest was followed by a public proclamation from 
the pulpit on Sunday , October 12th 1941. In this the Church 
addressed the whole people , pointing out the immense social 
dangers arising out of the social and moral chaos caused by 
the war and above all by the deporting oj workers from their 
mother country. 

The declaration runs :— 

“The General Synod of the Dutch Reformed Church 
has decided to express to the parishes its great concern 
about the moral dangers which threaten in ever-increasing 
measure the older as well as the younger generation. 

The decline in family life is spreading, particularly among 
the growing generation where there is an increasing lack 
of moral awareness and a disregard of even the common 
decencies. 

The ever-increasing indiscipline is breaking up the rela¬ 
tionship of men, women and children as ordained by God. 
It would be disobedience to God and His Word if the 
Church were to remain silent. 
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The Church therefore calls on all members of the com¬ 
munity to listen to the following and in all seriousness and 
humility to search their hearts and not to doubt God’s 
grace: 

It is against God’s will that husband and wife should 
shirk each other’s difficulties and sorrows. It is God’s will 
that you should share these and that faithfulness should be 
your password. 

It is against God’s will that parents should be ignorant 
of the spiritual and bodily needs and the struggles of their 
growing children, that they should be silent where they are 
meant to speak. It is God’s will that you should know of 
your children’s lives, that you should understand their 
needs, share their struggles and-speak to them with authority 
and love. 

It is against God’s will that growing children find their 
way alone, seek their pleasure without their parents and 
keep silent about their own uncertainties, doubts, tempta¬ 
tions and needs. It is God’s will that you should be strongly 
united with your parents in good days and in bad. Remem¬ 
ber that they are still your father and mother; the street is 
not your home. Tell your friends this. 

It is against God’s will that one should indulge in sensual 
desires, as if that were the natural thing to do. It is God’s 
will that we should fight our lusts by prayer, and avoid 
places and literature which awaken and encourage these 
desires. Let us be obedient to the word of Holy Scripture 
that the flesh should be crucified with the affections and 
lusts. (Gal. 5, 24). 

Nor is it God’s will, if the father has been forced by 
circumstances to work elsewhere and be away from home 
for a long time, that the mother should carry alone the whole 
responsibility and alone solve the questions, big and small, 
that arise in the life of the family. It is God’s will that the 
community should stand by her, thus affirming that we are 
all members of one body. 

The new obedience to which we are called in Jesus 
Christ includes truthfulness, honesty, purity, watchfulness, a 
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feeling of responsibility for one another. ‘The night is far 
spent, and the day is at hand: let us therefore cast off the 
works of darkness and let us put on the armour of light ’ 
(Rom. 13, 12). 

The General Synod further declares that they learn with 
great indignation of the fact that prostitution has again 
been legalised. They cannot but declare that the compassion 
which is of the nature of the Church rebels against the 
wrong that stamps a number of unhappy women as dis¬ 
honourable and treats them accordingly. They must resist 
the tendency to minimise the danger of this sin. 

We find consolation and strength in the saying of Scrip¬ 
ture:—‘Finally, whatsoever things are true, whatsoever 
things are honourable, whatsoever things are just, whatso¬ 
ever things are pure, whatsoever things are lovely, whatso¬ 
ever things are of good report; if there be any virtue, and 
if there be any praise, think on these things.’ ” (Phil. 4, 8). 


VII 

MEMORANDUM TO THE AUTHORITIES 
(January 1942) 

On January 5 th 1942 delegates of the Protestant and Roman 
Catholic Churches together applied to the General Secretary 
of the Ministry of Justice for an interview with the Commis¬ 
sioner for occupied Holland. This was the first time in Dutch 
history that the Protestant and Catholic Churches acted 
together and signed a document of protest. After long pre¬ 
liminary discussions about the composition of the commission 
an interview was finally arranged for February 17 th 1942. 
Two delegates from the Protestant Churches and one from 
the Roman Catholic Church submitted the memorandum to 
the Reich Commissioner which had previously been shown to 
the General Secretary of the Ministry of Justice. In handing 
over the document they declared that they were speaking in 
the name of the entire Christian Church of Holland. The 
history of the Dutch people began with the war of indepen¬ 
dence in the 16 th and \lth centuries and was a war for free- 
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dom of conscience. Thus the foundation of Dutch existence 
was Christian. This foundation was being attacked to-day , 
and the Churches therefore begged the Commissioner of the 
Reich to recognise the seriousness of the situation and to take 
appropriate measures of redress. 

The memorandum goes on as follows :— 

“In March 1941, in a memorandum addressed to the 
Board of General Secretaries, the Protestant Churches 
expressed their great anxiety about the course of events in 
this country, and their consequent influence over the 
people. They added the plea that this should be brought 
to the notice of the German authorities. This anxiety has 
also several times been emphatically expressed by the 
bishops of the Roman Catholic Church. 

The Churches feel bound to repeat their request for 
attention to the scruples they entertain about recent serious 
developments. 

The Churches have no intention of raising questions of 
political or international law; they must, however, speak 
out by virtue of the commission laid upon them by Christ 
when the principles of justice and charity, based on the 
Gospel, are publicly disregarded. It is faithfulness to 
their responsibility that compels the Churches to speak. 
Furthermore, the Churches would prove disloyal towards 
the authorities if they did not express anxiety regarding the 
feelings and tension which the above-mentioned develop¬ 
ments produce in increasing degree among all sections of 
our people; for the greater part of the population of the 
country belongs to one or other of the Churches. 

Limiting themselves to those symptoms that are particu¬ 
larly disquieting to the Churches, they would first point 
out the state of almost complete lawlessness which exists. 
Everybody is exposed to arrest without definite charge, to 
detention without trial, to deprivation of liberty for an 
indefinite length of time, in camps or elsewhere, without 
legal procedure and sentence. 

Then the treatment of people of Jewish origin must be 
mentioned. At the moment the Churches do not offer 
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judgment on anti-semitism which, incidentally, they reject 
utterly on Christian grounds; nor do they wish to initiate a 
discussion on the political measures taken against the 
Jews. Nevertheless they feel bound to point out the fact 
that a large number of Jews have been arrested this year 
and deported somewhere, and that since then a terrifyingly 
large number of official announcements of deaths among 
these deportees has been received. The Churches would 
gravely neglect their duty if they did not insist that the 
authorities should put an end to these measures. This is a 
demand of Christian charity. 

Further, the Churches would ask for appreciation of the 
fact that the national-socialist view of life, to which only a 
small proportion of the Dutch people adheres, has been 
forced on the nation as a whole. The Churches reject this 
view of life emphatically in virtue of their foundation in 
Christ. But even here they do not wish to provoke dis¬ 
cussion. They merely want to protest against the official 
enforcement of this view of life. This applies, to quote only 
a few instances, to the government orders regarding admini- 
station of justice and education, and to voluntary organi¬ 
sations and the press. It is increasingly difficult for the 
Christian to live according to his convictions; again and 
again he finds himself in a conflict of conscience, by being 
forced to do things which he cannot do with a clear con¬ 
science, with the alternative of exposing himself or his 
family to serious consequences. 

The Churches are deeply affected by this, but this is not 
the main reason why they are approaching you. It is be¬ 
cause the foundations of community life are in danger: 
justice, charity and liberty of conscience, all of which are 
fundamentally anchored in faith. When these precious 
possessions are in danger it is the duty of the Church to 
testify to this before everybody, even before the authorities. 

The Churches address particularly the General Secretary 
of the Department of Justice who has been called to Holland 
for the enforcement of the law and on whom rests in this 
matter a heavy responsibility towards the Dutch people. In 
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approaching him, they also speak to his colleagues, the 
General Secretaries of the other departments. 

The Dutch Churches ask further that the General Secre¬ 
tary of the Department of Justice should arrange an inter¬ 
view for them with the highest German authority dealing 
with these matters, to enable them to express their views to 
this body also.” 

The reply of the Commissioner of the Reich can be summed 
up as follows {according to Vrij Nederland, a paper published 
in Holland ):— 

”/r is disappointing that the Churches still do not see that 
Germany is fighting for Christianity and against Communism. 

Justice is employed as often as possible , even with regard 
to prisoners. The occupied territories still do not see how well 
off they are compared to soldiers on the Eastern front. People 
are sometimes arrested in order to protect them from commit¬ 
ting further crimes. In our treatment of the Jews there can be 
no talk of charity , only , at best , ofjustice. The Jewish problem 
will be solved by the Germans and no difference will be made 
between Jew and Jew. It is true that the introduction of the 
national socialist view of life can bring about conflict with the 
Christian faith , but if only the Churches would confine them¬ 
selves to their province this conflict would be avoided. The 
measures concerning education and labour service are only 
introduced to restore a unity which has been lacking among 
Dutch people. In the labour service opportunity for church¬ 
going is being provided. These measures are only taken in 
order to meet anti-German propaganda. Loyal Dutchmen 
are fighting Bolshevism in Russia ; therefore no one should 
talk of them in an offensive manner ”. 


VIII 

DECLARATION AGAINST THE ATTEMPT TO 
ENFORCE A PHILOSOPHY OF LIFE 
(April 1942) 

Because the reply of the authorities was wholly unsatisfac¬ 
tory the Churches decided to read a proclamation from the 
pulpit on Sunday 9 th April 1942 giving the gist of the memo - 
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randum. It should be noted that the declaration of the Re¬ 
formed as well as the Catholic Churches began with the same 
words , thus showing before everybody their agreement in the 
struggle. 

The declaration of the Reformed Churches mentions also 
the special difficulties with regard to church schools. Ever- 
increasing restraints were put on their freedom to choose 
their own teachers , a freedom which had been guaranteed to 
these “ special ” schools by the Dutch constitution. The 
authorities tried to introduce their own philosophy into the 
teaching and to determine the choice of teachers for church 
schools. But those in charge of church schools defended them¬ 
selves against this policy and thus a conflict arose; similarly 
there was an attempt to bring church hospitals under national- 
socialist influence. 

The words which are in italics in the text were used also in 
the Catholic declaration :— 

“The congregation knows that the Church is filled with 
great sorrow about the state of things in our land, particu¬ 
larly about the way in which the three main foundations of 
our people which are rooted in the Christian faith are being 
attacked , namely justice , charity and freedom of conscience 
and conviction. The Church has borne witness against the 
lawlessness and cruelty to which those of Jewish faith in our 
nation are being subjected and against the attempt to enforce 
a national-socialist philosophy of life which stands in direct 
contradiction to the Gospel. Recently the sphere of Christian 
education has been invaded and our Christian people have 
been deprived of organisations for such education; namely 
the ‘Joint Council of Schools adhering to the Bible’ and 
the ‘Society for Christian Education’. 

Lately another sphere has been encroached upon, namely 
the work and property of the ‘Christian Union for the care 
of Epileptics’ ‘Meer en Bosch’, ‘Bethesda Sarepta’, and 
serious consequences are arising from this. 

These examples show that our people acting on the 
basis of the Gospel of Jesus Christ are becoming more and 
more involved in a bitter struggle in the course of which 
many have to sacrifice their freedom. Therefore the Church 
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brings this need before the throne of God and asks Him for 
help.” 

IX 

DECLARATION ON THE DEPORTATION 
OF THE JEWS 
(July 1942) 

In July 1942 the occupying authorities began to make 
arrangements for the deportation of Dutch Jews to the East. 
Six hundred Jews a day were sent off to an 44 unknown desti¬ 
nation” in the most appalling circumstances. The Churches 
(both Protestant and Catholic) immediately sent a telegram 
of protest to the Reich Commissioner. The Synod of the 
Dutch Reformed Church informed its ministers of the con¬ 
tents of this telegram on July 20th, in a declaration that was 
to be read from the pulpits on Sunday 26 th July, accompanied 
by a special prayer for the Jews. But the authorities, hearing 
of this intention, intervened. On July 24 th a deputy of the 
German authorities delivered the following message:—If 
the Churches publish their telegram, we shall deport the 
baptised Jews as well. If the Churches refrain from doing 
so, baptised non-aryans may remain. In the face of such a 
dilemma the Synod decided to give way and this gave rise to 
some confusion. As a result the declaration was read in its 
original form by some pastors, but many others read it 
omitting only the text of the telegram. The prayer for the 
Jews was used in practically all the Churches. 

In Catholic Churches the telegram was read and as a con¬ 
sequence Catholic non-aryans were included in the list of 
deportees. 

Early in July a group of leading church people together 
with hundreds of other Dutchmen were arrested as hostages. 
The secretary of the Synod had already been put under arrest 
some weeks previously. 

The pulpit declaration reads as follows :— 

‘ 4 We live in a time of great spiritual and material distress, 
and during the last few months two needs have come to the 
fore—the plight of the Jews and the plight of those who are 
being sent to work abroad. We must sympathise with these 
needs and that is why we are all being made aware of them. 


48 


THE STRUGGLE OF THE DUTCH CHURCH 


But they must also be brought to the notice of those exer¬ 
cising power in this matter and for this reason the Synod, 
together with nearly all Churches of this country, has 
appealed to the occupying authorities with the following 
telegram:—‘Dismayed by the measures that have been 
taken in Holland against the Jews by excluding them from 
participation in the normal life of the community, the 
undersigned Churches have now learnt with great horror of 
the new measures whereby men, women and children as 
well as whole families are being deported to Germany or 
countries now subservient to it. The suffering which this 
brings to tens of thousands, the recognition that these 
measures offend the deepest moral sense of the Dutch 
people, the opposition to God’s laws of justice and charity, 
all this forces us to address to you the most urgent plea not 
to implement these measures. Moreover, as far as Chris¬ 
tians of Jewish origin are concerned this plea is strengthened 
by the fact that they have been debarred by this decree from 
participation in the life of the Church. ’ 

As a result of this a promise was made by one of the 
General Commissioners in the name of the Reich Com¬ 
missioner that those Christians of Jewish descent who 
belonged to the Church prior to January 1941 would not 
be deported. 

These needs in particular must be brought before God 
and the Synod has therefore ordained this service to be 
one of contrition and intercession. ’ ’ 

The prayer runs as follows :— 

“Almighty and Holy God; the God of Abraham, Isaac 
and Jacob, Father of our Lord Jesus Christ, who judgest 
upon earth, we kneel before Thee in our great need. We do 
not desire merely to bewail the sufferings that have befallen 
Thy children, or to pity those who have been especially 
afflicted. Preserve us from accusing others, for we desire 
above all to put ourselves under Thy judgment. Lead us 
by Thy Holy Spirit to mourn our own sins above all else. 

Our sins, the sins of our country and our people, of our 
churches and our congregation, the sins of our families and 
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our own sins have rightly brought Thy judgment upon us. 
We spent our days in complacency without fear of being 
molested, in presumption and self-conceit, worldly in out¬ 
look and pleasure-seeking, in double-mindedness and in a 
show of piety, forgetful of the claims Thou hast over our 
lives and the claim our neighbour may make on us. We did 
not take seriously Thy right and Thy laws, Thy holiness and 
Thy love, the precious blood of Christ and the call of the 
Holy Spirit. 

And now Thy visitation has come upon us. Let it lead 
us to contrition and to a return to Thee, both in the life of 
the individual and of the community. Tear from our hearts 
all bitterness; quench the flame of unholy hatred and teach 
us to bow our knee before Thee in the knowledge that we 
share in the sin and guilt of all men, even those whom Thou 
dost allow to humiliate and punish us. We pray for them 
also, that they may learn. 

Teach us to bear what Thou hast laid upon us, as long as 
it is Thy will to punish us according to what we deserve. 
Teach us to believe that those who honestly confess their 
sins may find forgiveness in Thee. Teach us to believe that 
through Thy judgment Thou wilt draw us unto Thee, that 
we may find true safety and true peace in communion with 
Thee in spite of all that afflicts and threatens us. Teach us 
to believe that Thou art a God who workest wonders and 
who makest mercy and righteousness to prevail, for in Thee 
there is salvation even from death. 

We bring before Thee in particular the people of Israel 
who today are undergoing a bitter trial. Thou wilt not 
eternally reject them, for in Thee there is the living promise 
of their future. Help them that they may stand. Help them 
that they may acknowledge Thee and partake of the salva¬ 
tion that Thou hast offered unto us in Thy Son, Jesus Christ. 
Especially we pray for those of the children of Israel who 
share our faith. Give them strength to bear their cross that 
they may follow Him in whom they have found salvation. 

With all our hearts we would bring before Thee those 
who, separated from their loved ones, have to live and work 
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in foreign countries. Strengthen them in soul and body. 
Keep them from bitterness and ill-will, despondency and 
despair, alienation and bewilderment. Help them in their 
loneliness that they may not turn from Thee and Thy word. 
Preserve their families who had to remain behind and join 
them together in the unity of their faith. 

Merciful God, let Thy help go out to all who labour and 
are heavy laden, the prisoners and hostages and the many 
who are in danger of their lives. Reveal Thy might and Thy 
righteousness and let Thy love accomplish its wonderful 
works. Let Thy judgment be turned into blessing so that 
many living without Thee may return to Thee, that the 
barrier dividing Israel from the other nations may visibly 
be broken down so that all confessing Thy Holy name may 
find each other as brethren in Thee, becoming one flock with 
one shepherd. 

Arouse in our congregations and in all Thy Church a true 
hunger and thirst for Thy Word and Thy Spirit. Teach 
us to seek those things that come from above and not the 
things of this world. Fulfil our needs and gi ve us our daily 
bread. Make us humble and patient; grant us a glad heart, 
unfailing strength and a hope that cannot be frustrated. 
Make us weak in ourselves that we may be strong in Him 
who bore the cross for our sakes, who was despised but is 
now sitting at Thy right hand, King of all ages, to whom 
belongs the future for which Thy Church yearns, when Thy 
name will be hallowed, Thy Kingdom have come, and Thy 
will be done on earth as it is in heaven. Hear us, O God, 
for the sake of Thy Son, Jesus Christ. Amen.” 

X 

LETTER TO THE CHURCH COUNCILLORS 
ON LABOUR SERVICE 
(November 1942) 

Already the Synod had made several protests against the 
labour service, for this service was actually an instrument 
of propaganda designed to instil a certain attitude of mind. 
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The question became still more urgent when this service was 
made compulsory in the autumn of 1942. Another step had 
therefore to be taken and a letter concerning it was sent to 
the church councillors , but no public declaration was intended. 
What happened then reveals the nervousness of the authorities: 
immediately after the sending of these letters , pastors in 
several large cities were called up on the telephone and 
informed that they would be arrested if a public declaration 
was made about the step taken by the authorities. 

In the Church itself the letter to the church councillors 
roused some criticism. In a circular letter “a large number 
of pastors and members of the congregation ” protested 
against what they regarded as the ambiguous attitude of the 
Synod. After declaring {in April 1942) that the national- 
socialist philosophy of life stood in flagrant opposition to 
the Gospel , they asked how young people could be permitted 
to join an organisation dominated by such a philosophy , even 
though under protest. Would it not be tempting God to ask 
His help and in the same moment disobey Hi ml These 
pastors and church councillors stressed their gratitude for all 
the Synod had done since the occupation of their country , 
but they felt moved to protest against their attitude in this 
matter. This is the letter of the Synod :— 

To church councillors:— 

“The General Synod of the Dutch Reformed Church 
feels called to address itself again to the church councillors 
on the conflict arising in the minds of many parents, now 
that labour service is no longer voluntary, but compulsory. 

You know from the message of April 21st the reasons 
for which the Synod has already several times protested to 
the Reich Commissioner, both verbally and in writing, 
against the present form of labour service. The original 
voluntary scheme has since been replaced by a compulsory 
one. 

The question arises: what now? The Synod realises that 
compulsion has changed the whole character of labour 
service. It believes that once more it should be pointed out 
to these young men how utterly the Synod itself disagrees 
with the spirit of labour service. Of course in the last resort 
the decision must rest with the conscience of the individual. 
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However, the Synod remains convinced after careful con¬ 
sideration, that none of our young people should be forced 
to commit acts or make statements that will lead them into a 
conflict of conscience. If, on the other hand, our young 
people make up their minds to join the labour service, they 
should do so under protest. They are then called, con¬ 
sciously and decidedly, to brace themselves against any¬ 
thing that might be contrary to God’s Word, both indi¬ 
vidually and communally, in watchfulness and prayer. 

They are to read their Bible and say their prayers in camp, 
to act as Christians and thus be a blessing to others. Out¬ 
side camp they should seek the refreshing influence of open 
Bible study, contact with pastors and intercourse with 
people and families who are of one mind with them. 

God is powerful to protect their body and soul, even in 
surroundings endangering them more than life does else¬ 
where. By this temptation He may purify, strengthen and 
draw them nearer unto Himself. Our preachers and our 
church councillors desire to enlighten and encourage our 
young men in this direction, and to give them the assurance 
that they are being remembered and prayed for, that good 
may come out of evil. God have mercy on us and on them. ’ ’ 


XI 

DECLARATION AND LETTER ON 
FORCED LABOUR 

(February 1943) 

Early in February 1943 the occupying authorities organised a 
number of raids on universities , in the streets , etc., to force 
young people to work in GermanyOn February 2 1st a 
declaration about this was read from the pulpits of the 
Protestant and Catholic Churches and a letter was despatched 
on the same day to the Reich Commissioner. 

The allusion to conflict of conscience relates mainly to 
Dutch civil servants whom the Germans tried to force to 
cooperate in these raids and in organising the deportation of 
workers to Germany. The Church's exhortation against 
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hatred and its manifestations shows that it could not sanction 
the outrages which were committed at that time against 
national-socialist leaders . 

The following is the declaration read in the Dutch Reformed 
churches. 

“The events of the past few weeks force the Churches 
to address the congregations. However conscious we may 
be before God of our own sins, it is the task of the Church 
according to the mission given it by Christ to make its 
voice heard when violence is being done in public life to the 
principles which are rooted in the Gospel. It has therefore 
addressed itself several times to the occupying authorities 
remonstrating vigorously against the measures which are 
in crying contradiction to the principles of Christian com¬ 
munity life, namely justice, charity, and freedom of con¬ 
science. For the Church would not be true to itself if it did 
not explicitly tell those in authority that even they stand 
under God’s law. It has therefore drawn the attention of 
the occupying power to the increasing violation of justice, 
the persecution of Jewish citizens unto death, the imposition 
of a philosophy of life in flagrant opposition to the Gospel 
of Jesus Christ, the compulsory labour service as a means to 
national-socialist education, the deportation of Dutch 
workers for work in Germany, the execution of hostages, 
the arrest and continued imprisonment of many people, 
among them ministers of the Churches, under such condi¬ 
tions that already an alarming number have lost their lives 
in concentration camps. 

To-day we must protest against the rounding up, the 
seizing and carrying off, of thousands of young men. On 
the other hand the Church feels strongly compelled to warn 
against hatred and vindictiveness in the hearts of our people 
and to lift up its voice against any expressions of such 
feelings. According to God’s Word no one is justified in 
taking the law into his own hands. 

But the Church is also called to proclaim this Word of 
God: ‘We must obey God rather than men’. This com¬ 
mandment is the touchstone in all conflicts of conscience, 
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including those created by the measures taken. This Word 
of God forbids participation in the deeds of injustice, 
through which one would come to share in guilt for that 
injustice. The Churches will once more point out these 
things to the Reich Commissioner and they pray to God that 
both the Occupying Power and our own people may follow 
the paths of justice and obedience to God.” 

The text of the joint letter of the Churches to the Reich 
Commissioner is as follows :— 

‘‘The Protestant and Roman Catholic Churches of the 
Netherlands consider themselves compelled once again to 
approach you seriously. They have already approached you 
several times with grave complaints concerning the con¬ 
tinued injustice towards the Dutch people, an injustice 
which also deeply affects the Church. As we have told you 
previously, the sacred mission of the Churches compels 
them to raise their voice when principles based on the 
Gospel are being violated in public life. 

First and foremost we mention those principles which 
form the basis of the Christian life of our people, namely 
justice, mercy and freedom of conscience. These principles 
bear witness that the authorities are bound by divine law 
and must refrain from actions condemned by this law. The 
Churches would themselves be equally guilty if they omitted 
to warn the authorities against the sins they are committing 
in the exercise of their power, or, if they failed to point out 
to them that they will be subject to God’s judgment. 

The Churches have already drawn attention to the 
increasing violation of justice in the following: the persecu¬ 
tion of Jewish fellow citizens, even unto death; the enforce¬ 
ment of an outlook on the world and on life which is in 
notorious contradiction to Christ’s Gospel; the compulsion 
to labour service; national-socialist education in so far as it 
interferes with free teaching in Christian schools; enforced 
deportation of Dutch workers for labour in Germany; the 
execution of hostages; the arrest and permanent imprison¬ 
ment of many men, including church officials, under con¬ 
ditions which have already resulted in a disturbingly large 
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number of them losing their lives in concentration camps. 
In addition to these measures, thousands of young people 
have been seized and deported, as if they were slaves. 

The Churches preach against hatred and vindictiveness in 
the hearts of our people and they must therefore lift their 
voice when these sentiments are put to such a severe test. 
According to God’s Word no man shall be his own judge. 
But it is also the duty of the Churches to preach God’s 
commandments. We must obey God rather than man. 
This commandment is the touchstone in all conflicts of 
conscience. It applies in equal measure to all conflicts of 
mind and soul that arise out of recent decrees. The divine 
law forbids anyone to take part in unjust actions since 
thereby he would become equally guilty of injustice. 

In obedience to their Master the Churches must address 
these words to your Excellency. They pray that God may 
lead you to His ways; that the justice which has been so 
gravely injured in the exercise of governmental powers 
may once again be respected. ’ ’ 


XII 

CALL TO PRAYER 
(May 1943) 

The deportation oj young men continued without pause 
during the spring oj 1943. During the last days oj April a 
proclamation was published to the efject that all members of 
the Dutch forces (who in 1940 had been prisoners of war but 
had meantime been released) were once again to be taken 
to prisoner of war camps in Germany. As a result of this 
proclamation a general strike broke out in several parts of 
the country which was suppressed, not without bloodshed, a 
few days later. In this situation of dire need the Synod asked 
the whole Church to set aside Sunday 16 th May 1943 as a 
Day of Prayer and Intercession. The following call was read 
from all pulpits :— 

The sight of our suffering people fills our hearts with 
burning pain. The General Synod of the Dutch Reformed 
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Church therefore calls for united prayer not only in the 
Churches, but also in family circles, so that this day may be 
a day of intercession. 

Numberless people are in the deepest distress through 
the measures announced since April. Misery among the 
relatives of the victims of the anxiety and tension which we 
have had to bear since the beginning of May, the grief of the 
families whose student sons have been deported, or whose 
fathers, sons and brothers will shortly be called up for 
unwilling service, have almost numbed our souls. The 
burden of what we feel to be a crying injustice presses 
heavily on every one of us. However much we exert our¬ 
selves to assist each other in this great misery, yet we feel 
our impotence and our loss of rights. 

As a Church we must pray, and perhaps learn how to 
pray, for our own suffering and that which surrounds us. 
In prayer we must confess our sins; our sins as a people, 
and as a Church. But we also turn to Him who is almighty 
and just and merciful, who takes compassion on us in His 
judgment; who was and is and will be our Saviour. 

May we partake of the Holy Spirit and may He fill our 
hearts with ‘groanings which cannot be uttered ’. And so we 
call on Him who is the Father of our Lord Jesus Christ, 
who in Him is giving us all things, who punishes us in order 
to bless us, who takes in order to give, and who kills in 
order to awaken new life. We can have no peace without 
seeking the protection of Him who says:—‘Fear none of 
those things which thou shalt suffer ... Be thou faithful 
unto death, and I will give thee a crown of life’. (Rev. 2,10). 


XIII 

LETTER ON THE QUESTION OF STERILISATION 
(May 1943) 

In spring 1943, after nearly all Jewish families had been 
deported, the occupying authorities confronted Jews in mixed 
marriages with the alternative of being deported or sterilised. 
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On May list a letter was sent by the Protestant Churches 
and the Roman Catholic Church to the Reich Commissioner 
protesting against these new measures. A jew days later the 
Churches received the reply that all those baptised before 
1 st January , 1941, would be exempt. It was , of course , 
understood that this promise would only be kept if the Churches 
refrained from publishing their letter to the Reich Commis¬ 
sioner. For this reason the letter was not made known from 
the pulpit. 

The letter , which was written in German , runs as follows :— 

“After the many happenings in the years of occupation 
which have forced the Christian Churches of the Nether¬ 
lands to complain to your Excellency—especially in the 
matter of the Jewish citizens of our country—something 
so frightful is now being perpetrated that we cannot but 
address a word to you in the name of our Lord. 

We have already complained about several acts com¬ 
mitted by the occupying authority, which are in absolute 
contradiction to the spiritual principles of our people—a 
people which, from its beginning, has at least tried to live, 
with its government, under God’s Word. 

In the last few weeks the sterilisation of so-called mixed 
marriages has begun. But God, who has created heaven 
and earth and whose commandments are for all men, to 
whom even your Excellency will have to give account one 
day, has said to mankind: ‘Be fruitful and multiply’ (Gen. 
1, 28). Sterilisation is a physical and spiritual mutilation 
directly at variance with God’s commandment that we 
shall not dishonour, hate, wound, or kill our neighbours. 
Sterilisation means a violation of the divine commandment 
as well as of human rights. It is the last consequence of an 
anti-Christian racial doctrine which destroys nations and 
of a self-exaltation without bounds. It represents a view of 
the world and of life which undermines really Christian 
human life, making it ultimately impossible. At the present 
time your Excellency is de facto the highest political authority 
in the Netherlands; as matters now stand, you have been 
entrusted with the task of maintaining law and order in this 
country—entrusted not only by the leader of the German 
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Reich but also by the inscrutable will of the God whom the 
Church proclaims here on earth. The commandments of 
this God and Judge of all the earth apply to you as much as 
to anybody else and all the more so in view of your high 
position. It is for this reason that the Christian Churches 
of the Netherlands say to your Excellency in the name of 
God and of His Word:—‘It is the duty of your Excellency 
to stop this shameful practice of sterilisation’. 

We have no illusions. We are well aware that we can 
hardly expect your Excellency to listen to the voice of the 
Church, which is the voice of the Gospel, which is God’s 
voice. But things that cannot be expected from men, may 
be hoped for in the Christian faith. The living God has the 
power to incline even the heart of your Excellency to con¬ 
version and obedience. For that we pray God, for the good 
of your Excellency and of our suffering people. ’ ’ 


XIV 

DIRECTIONS FOR ECCLESIASTICAL DISCUSSION 

(1943) 

In these years of struggle the Church has begun once more to 
witness to its faith , but by so doing it still did not solve the 
problem of the Confessions * Uncertainty about the authority 
and value of the old Confessions in the life of the Church 
remains. And in the new work of the Church—especially 
that concerned with the rebuilding of congregations—one 
comes up repeatedly against quarrels between the various 
denominations or ‘ church parties' which make common speech 
and action of the congregations impossible. These different 
6 denominations' have long lived almost completely cut off 
from each other. A renewal of the Church and a common 
witness can only be brought about if the Churches come 
together to discuss. 

However , such discussions can only bear fruit if an attempt 
is made to proclaim the common faith in a way that can be 
understood , in the face of paganism and unbelief as they 
appear to-day. 

* i.e. official statements of the doctrine of the Church. 
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For this reason Dr. K. H. Miskotte was asked by the 
Synod's Committee on “The Rebuilding of Church and Con¬ 
gregation" early in 1943, to draw up some points that would 
serve both as terms of reference for promulgation and as a 
basis for discussion between the various ‘ denominations'. 
These seven points were brought before a meeting of repre¬ 
sentatives of the various denominations and accepted by 
them. And now these recommendations are used in the work 
of rebuilding the congregations and to set in motion the dis¬ 
cussions of the Church. 

It has been made clear that these points do not claim to be 
a new Confession as against the classic Confessions of the 
Dutch Reformed Church. They mean that a step—though 
one of importance and great consequence—has been taken 
along the road to a clear , single-minded and real profession 
of the Church's faith. 

1 

“We believe and confess that the Church derives its 
life from the Word of God, Jesus Christ, as witnessed by 
the scriptures; that which is written is written that believing 
we might have life through His name (John 20, 31). To 
trust and obey Him in good fortune and bad fortune, in 
life and death, in our suffering and our work, is the true 
Christian confession and the real Christian witness. 

2 

We believe and confess that Jesus Christ has come to 
save sinners from destruction and to give them salvation in 
Him. In the coming, in the life and work of Christ, we 
recognise God and praise His holy purpose which is to 
reveal Himself to us. This constitutes for the Church the 
one divine act of salvation which includes every other 
salvation that we may look for; to this salvation it witnesses 
in the world and this it voices in the liturgy. All true under¬ 
standing of God flows from this knowledge of His ‘ministry 
of reconciliation’ (2 Cor. 5, 18). We therefore deny that 
the Church may or can base its proclamation and work on 
a knowledge of God found outside this revelation and 
claiming an authority of its own. ‘No man knoweth the 
Son but the Father; neither knoweth any man the Father, 
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save the Son, and he to whomsoever the Son will reveal 
him’, (Matt. 11, 27). 


3 

We believe and confess that Jesus Christ has been given 
to us to reveal and bring home to our conscience God’s 
will for our life here on earth. The truth about salvation 
can only be confirmed by His own prophetic witness, but 
even for the good life and for right action we must rely on 
ever deeper insight to be gained from Him. Dangerous 
misunderstandings arise when we separate Christ the 
Teacher and Example from Christ the Priest and King. 
‘The testimony of Jesus is the spirit of prophecy’. (Rev. 
19, 10). ‘He is made unto us wisdom and righteousness, 
and sanctification, and redemption’. (1 Cor. 1, 30). 

4 

We believe and confess that Jesus Christ has been 
appointed ‘Prince of the kings of the earth’. (Rev. 1, 5). 
We have been told and have heard with joy that ‘all power 
is given unto him in heaven and on earth’ (Matt. 28, 18); 
therefore we recognise that the Church is called to proclaim 
Christ’s kingship over the whole of life and to declare before 
the whole world that no sphere of human life can withdraw 
with impunity from His powerful and loving majesty. The 
state as a legal system and society as a living organism can 
in fact not exist without Christ’s lordship. It is impossible 
to keep them from total disruption if they do not recognise 
His kingly rights based on His priestly sacrifice and revealed 
in His prophetic Word. His lordship is the opposite of 
tyranny; for He sets us free from all bondage to worldly 
ties. We, His redeemed, are called by Him to serve His 
brethren in this world freely and thankfully. 

5 

We believe and confess that mankind, though estranged 
from God, has been sustained by His patience and led by 
His providence so that it may have opportunity to meet 
Jesus Christ, to believe in His perfect work, to abjure all 
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other gods and to learn to live by the gifts of His grace. 
(2 Peter 3, 9). 

And if such a regeneration and conversion to faith and 
obedience takes place, it is not the result of human effort or 
religious aspirations, but the work of the Holy Spirit. 

6 

We believe and confess that the Church, the assembly of 
the faithful, called together in all centuries and places and 
from all peoples, has Jesus Christ in its midst through the 
Word and the Sacraments. It experiences His real presence 
through faith, everywhere, in whatever circumstances and 
however sinful it may be. 

We recognise this One, Holy, Catholic Church wherever, 
in spite of differences in order, form of service or opinions, 
a congregation owns Him as its only priest, its highest 
prophet and its eternal king, and lives by His help, His 
exhortation and His promise and commandment, awaiting 
His return in glory. 

7 

We believe and confess that we are looking for the king¬ 
dom of God in its perfection, ‘for new heavens and a new 
earth, wherein dwelleth righteousness’ (2 Peter, 3, 13). The 
Church sees that the kingdom has begun with Christ and is 
secretly present and active in this world; and yet since it 
has been called to await the revelation of His glory, it 
looks with great longing to the time when God will do 
away with the covering cast over all peoples, when death 
will be swallowed up in victory and He will be all in all. 
(Is. 25, 7f; Rev. 20, 3f; I Cor. 15, 28).” 

XV 

PASTORAL ABOUT THE NATIONAL 
SOCIALIST PHILOSOPHY 
(1943) 

In the Autumn of 1943 the following pastoral was sent to 
parochial church councillors , to give them the necessary 
basis for their opposition in the struggle against National 
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Socialist ideology, and especially against the intangible but 
all the more dangerous religious ideas and expressions of 
National Socialism which will exercise an influence even 
after the war. 

‘ ‘ Once before a pastoral letter was sent to the parochial 
church councillors with the object of giving them some help 
in guiding their local church in the spiritual perils which 
endanger it at this time. It seems useful to examine once 
again in detail the spirit of National Socialism. In order to 
see the relations between the Christian faith and National 
Socialism in their right proportions it is necessary to con¬ 
sider two facts which are not sufficiently clear to church 
members generally. The first is that National Socialism is, 
essentially, a religious phenomenon; it requires faith in the 
religious sense from its followers, who must surrender 
themselves to it completely, body and soul. Therefore the 
Church of Christ which bears the message of the Gospel 
into this world (a gospel which of course demands faith 
and lays claim upon man’s body and soul for Christ, the 
eternal King) cannot avoid conflict. Secondly, the main 
strength of National Socialism lies not in what is written 
about it in books, but in the fact that it is being ‘lived’. It 
becomes reality in the life of the national-socialist man. 
And in this form it must be recognised by the Churches; 
indeed, here and there, almost unnoticeably it appears 
within the Churches themselves, claiming obedience by a 
false pretence of spiritual authority. 

This may appear an incredible claim to many, but the 
parochial councillors must not take lightly the confusion 
which it has been possible to create by this means in the 
souls of the people. Those who make such claims pretend 
that they are taking no part in all the horrors which are 
happening, but that they are merely defending the pure 
principles of a New Order which claims to be more ‘ Chris¬ 
tian’ than that which we have known before. Therefore it 
must be impressed upon church members in sermons, by 
instruction for confirmation, by pastoral and youth work 
and every other form of church activity that National 
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Socialism is not just a war-time phenomenon, but that 
quite apart from the war and the circumstances engendered 
by it, it is the great problem which is occupying the Church 
now and in the immediate future. Refusal to take part in 
certain outrages and abstention from party membership 
does not guarantee against the spreading of an alien reli¬ 
gion. Therefore every church councillor, every church officer, 
every church member and every confirmation candidate 
must know what is at stake. For this purpose the following 
sketch may be useful. 

1 

A Different God 

The first and decisive thing which has to be said about the 
relationship between the Christian faith and National 
Socialism is this: National Socialism confesses a god other 
than the God of the Holy Scriptures; it seeks a salvation 
other than the Salvation through Jesus Christ, and it takes 
practical form in a life of faith which is the absolute oppo¬ 
site of the life born from faith in Jesus Christ through the 
Holy Spirit. Indeed it is confirmed by many official and 
unofficial pronouncements how impossible it is to combine 
belief in Christ and belief in the national socialist idea; and 
this is always emphasised in certain quarters, especially the 
S.S. But this does not prevent the Church from being 
silenced and attacked if it makes exactly the same affirma¬ 
tion. However, the fact itself, as soon as the disguises are— 
for whatever reason—thrown off, is plain and obvious, and 
this point is the only one on which the Church and National 
Socialism can altogether agree. 

In National Socialism—we are at the moment speaking 
of the fundamental idea, not the practical living of it— 
the earthly life as such is made into an Absolute. Nature, 
life, blood, are discovered not as a reality which also exists, 
but as the only true reality. Human nature, therefore, can 
live entirely and to the full in this religion. Man has the 
feeling that at last he is allowed to be himself; it is a religion 
‘after man’ (Gal. 1, 11) and it purposes to deliver the 
modern sceptic once and for all from the ‘alien’ God of 
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whom the Bible speaks and from ‘unnatural’ Christianity. 
In this religion there is no mention of sin against God in 
the Biblical sense. If the word sin had been dropped al¬ 
together no confusion would arise; but National Socialism 
speaks of “sin” meaning by it something entirely different, 
i.e. everything contrary to the Law and the Order of 'Life’ 
(in the national socialist sense). The fact that this Law 
and this Order is graced with the name of‘God-given’, must 
never lead the Church into abandoning the confession that 
in the scriptures God’s Law and God’s Order appear in 
quite a different light and that therefore human sin, too, is 
something quite different, namely, opposition to God. 

Neither is there any mention in this religion of grace, of 
reconciliation and of salvation as proclaimed to us in the 
Gospel; for ‘salvation’ in National Socialism can mean 
only the liberation from those things which prevent ‘life’ 
from displaying to the full its own forms and from revealing 
its so called eternal power. Pagans have thought so from 
of old, for paganism is not godlessness; it is the worship of 
nature as if it were the Godhead. And there is now a return 
to the worship of life and power by accepting and exalting 
the old Adam as the original and eternal MAN. There is 
an attempt at self-salvation—the old Adam is not crucified 
with Christ (Rom. 6, 6) but by his very own inmost strength 
achieves a new life and a heightened vitality. The Christian 
Church will have to be bold and strong enough to proclaim 
the Cross of Christ as foolishness and a stumbling-block 
in the very midst of this temptation (for paganism lives 
naturally in the hearts of all of us.). 

Just because this new religion has had such a liberating 
influence on people spiritually undecided who had almost, 
though not altogether, drifted away from the Word of God, 
it has ‘slain its ten thousand’. And so it is not surprising 
that National Socialism has the power to become the 
religion of the masses, and its assemblies to take the form 
of a kind of popular worship in which a great deal of latent 
religious emotion is released (Matt. 7, 13). In carrying 
out its ministry the Church must therefore make its work in 
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this connection even more definite in character and must 
tell its members very clearly and resolutely that what is at 
stake here is the first commandment: ‘Thou shalt have no 
other gods besides Me’. 

2 

A Different Morality 

It is true to say about every non-revealed religion that 
as is the worshipper so is his god; and as is the god so is 
the man who worships him. It is inevitable therefore that 
from the worship of this new (but very ancient) god should 
follow a complete reversal of all ethical conceptions and 
ideas, commands and requirements. Meekness, long- 
suffering, patience and humility are called slave-virtues; 
hardness, impatience, self-assertion and pride are exalted. 
Humanitarianism is pushed aside as a woolly ‘bourgeois’ 
conception. These new virtues—though they do not fail 
to make an appeal to our ‘natural’ hearts—must never¬ 
theless result in a totally unrestrained way of life, not so 
much because the followers of this movement are especially 
bad people, but simply because this god himself knows of 
no limitations or rules. Nature and ‘Life’ know nothing 
about good and evil in this sense; they are in themselves 
‘soullessly beautiful, soullessly cruel’. It is vain to expect 
any spiritual guidance from this god. The best that still 
remains—if indeed it does remain—is the ideal of faithful¬ 
ness and honour, but even this has a strange significance 
which conflicts with God’s command. For man must not 
be ‘faithful’ if by so doing he has to do violence to his 
conscience, and he must not sacrifice everything to honour, 
not even to the beautiful ‘honourable death’ which is 
exalted and praised by many followers of the national 
socialist religion. From the fact that these ideals make a 
deep impression, even on the fringes of the Christian com¬ 
munity, it becomes clear how little these misguided and 
estranged brothers have seen of the real, simple, brave 
and patient Christian life. This is a cause of shame to all 
of us. May it lead us to the prayer: ‘Create in me a clean 
heart, O God; and renew a right spirit within me’ (Ps. 51,10). 
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3 

Anti-semitism 

This ‘other god 1 and this other morality is most clearly 
to be recognised in deliberate anti-semitism. That the 
people of Israel should be hated and persecuted with fanati¬ 
cal passion is a phenomenon which has never before ap¬ 
peared in history in this guise; for in the last resort there 
are no strategic, economic or cultural reasons to be adduced 
for its defence; the basis of anti-semitism lies deeper, and 
this the Church should perceive clearly. 

The enormous and unrestrained hatred of the Jews 
comes from natural aversion for the k Jewish God’ and the 
‘Jewish Bible’, for they, like nothing else, reveal the true 
nature of paganism. This outrage, this blasphemy, spread 
as it is in many written tracts and made into the spiritual 
nourishment of millions (of course under a regime where 
the state and the state only is responsible and intends to be 
responsible for the spiritual direction of the people, and 
where therefore public utterances and printed statements 
can never be attributed to the whim of private persons or 
groups), must be an absolutely clear indication to the 
Christian Church that the Faith itself is being attacked in 
its deepest foundations. 

The Church must not try to overlook the fact that in 
this respect, too, its members urgently need guidance based 
on the Scriptures, for there are still members of the Church 
who, while detesting the systematic annihilation of our 
Jewish fellow-men and fellow-citizens, yet justify their 
natural aversion to the Jews by adducing the judgment of 
God. Some do not understand sufficiently clearly that 
Israel, although it has not recognised Jesus as the Messiah, 
is much more nearly related to us in its origin and in its 
faith than the pagan order which now assumes the authority 
to judge it. The mystery of the Jews and the way they have 
at least temporarily hardened their hearts, must never 
become a motive for acquiescing in this anti-semitism. The 
fact that God has a judgment to bring on the Jews does not 
mean that we and others, who are pagans by nature, are 
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also authorised to judge them. The warning of Romans 11, 
20 (which is spoken to Christians); ‘be not highminded, 
but fear’ must always keep its full value. Anti-semitism is 
a manifestation of that attitude to life which in Christians, 
let alone in pagans—especially in times of crisis—strangles 
all sense of proportion, even causing a new kind of Phari¬ 
saism and finally ends in a complete hardening of the heart 
to God’s judgment and grace. The atoning justice of Christ 
alone can overcome again and again the germ of this 
terrible sin which lies in all of us. 

4 

The People 

As a consequence of the idolatry which is recorded and 
fought against in this document, the nation is declared to 
be absolute and divine. For instance it is proclaimed that, 
as a biological entity, ‘every nation is a thought of God’ 
not in the sense of the Scriptural ‘all things are made 
through the Word’, but in order to establish it as incon¬ 
testably supreme, subordinating every other reality and 
every other value to it. The nation being the first and last 
and supreme manifestation of life (which is called ‘God’), 
becomes a mythical power; to live and die for this power 
gives human existence its true meaning. Quite apart from 
the fact that in actual reality only one nation is really 
recognised as being such a ‘thought of God’, this myth in 
itself is able to transform the communal life of nations on 
earth from what might be a blessing to a complete curse. 

At a time when through outward pressure and through 
the events of history the sense of belonging to one’s own 
nation is so very strong, it is our special spiritual task to 
ensure that church members be kept aware of the truth 
contained in the scriptures in regard to these matters, and 
particularly that youth be protected against related in¬ 
fluences which come to the surface in their own midst and 
which might possibly culminate after the war in a Dutch 
nationalism, a nationalism which is little different from 
that which we have condemned above. 
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According to Genesis 11 it is the sin of human pride which 
has brought a judgment of God on men. And by this 
judgment men were driven apart into nations whose differ¬ 
ences are therefore sinful. And yet, belonging to one and 
the same nation by kinship and descent, language and 
history, offers to man, who is essentially lonely, a kind of 
protection and makes it possible for him to live a communal 
life. This we must acknowledge as a gift of God, which 
should be accepted with deep gratitude (Deut. 32, 8; 
Acts, 17, 26). But we must condemn as a source of com¬ 
plete spiritual confusion the preaching that ‘the Holy 
Spirit must take a different form according to the nation 
in which He manifests Himself’; every word of this i£ 
unscriptural and can not be made to agree with even the 
simplest conception of the nature of the Holy Spirit. Christ 
manifests Himself in His faithful followers, says the Bible. 
And the Gospel is preached to every nation (that is to all 
the pagans) by the power of the Holy Spirit, and the 
apostles are commanded to baptize ‘them’ (i.e. the indivi¬ 
dual persons, as the Greek text clearly shows), but all this 
has to take place so that they may be brought into ‘the 
nation’ which will be gathered from all races and tongues 
and peoples and heathens to become the people of God, the 
body of Christ. (Psalms 67 and 87; Phil. 2, lOff; Rev, 5. 9). 

By the side of the Church and gathered round the Church, 
around the baptismal font, a Christianized nation may 
stand, to be more carefully instructed and led, and to 
receive the blessing of Christ upon this earthly life which is 
to be lived in a spirit of law, justice and brotherhood (as 
far as this can ever be realised in it). But all this is spoilt 
from the very beginning if the nation as such is made into 
an absolute. Therefore the parochial councillors and all 
leading persons in the Church should be continually aware 
what a terrible mistake it is to subordinate all other interests 
and values to the interests of the nation as a whole. The 
real interest of every nation lies not in the exaltation of the 
national interest, but in obedience to Jesus Christ. 

The Church of Jesus Christ should certainly be very 
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thankful for, and live in close community with, the nation 
in which it is planted, a nation grown up in history and 
wishing to preserve its own peculiar characteristics; but 
the Church should always remember that in the first place 
it belongs to the new nation gathered by Christ from the 
whole human race and protected and upheld by Him. It 
has the duty continually to call its own nation to this new 
nation, this new community. 

5 

Blood and Soil 

By making blood and soil into an absolute the national 
socialist religion undermines very dangerously the foun¬ 
dations of Christian life on earth. This is the voice of Myth, 
and it finds an echo in many souls. Now it is not wise for 
the Church to dismiss proudly and contemptuously this 
appreciation of our natural origin. We may expect a 
sounder way of life if we are rooted in blood and soil than 
if we grow away from these realities, as happens in the 
mass-life of large towns, where artificiality of living gains 
the upper hand and becomes manifest in the refinement of 
everyday life, in abstractions and slogans which cause only 
disadvantages, and errors too great to be remedied. Al¬ 
though it is very necessary to explain to the Church why 
this doctrine of National Socialism cannot be accepted, 
yet we must beware of a line of argument and a way of 
expression which brushes aside what is of value in the con¬ 
tinuity of the generations and in the connection with one’s 
soil, or even makes them contemptible. It is particularly 
important in many rural Churches—where forms of com¬ 
munal life revered for many generations are conspicuous— 
to treat this subject not only in a factual way but also with 
great reverence. We must never, and least of all now, 
content ourselves with high-sounding phrases, if we are to 
act responsibly. If we do use them there will be only two 
results: on the one hand the members of the congregation, 
in opposition to the national socialist propaganda and 
the regime enforced on us, will repeat these big words only 
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too readily, thus rejecting with their lips a doctrine to which 
they bear witness all the time by their whole existence, 
since they themselves, bound as they are to their own, race 
and land (their k blood and soil’), are so strongly rooted in 
nature that they do not realise how much they are com¬ 
mitting idolatry, and are in point of fact in this respect 
leading a National Socialist life. On the other hand there 
is the great danger that members of the congregation who 
daily experience this tie and fight against the sin which it 
entails, will be shaken in their confidence in the Church by 
a superficial condemnation of it, by (as it will appear to 
them) an urban way of looking at life imported condes¬ 
cendingly by the intellectuals; and they will only be driven 
to experience and defend these ties even more strongly. 

Life on one’s own soil and under the protection of those 
joined to us by ties of blood, may be valued as a blessing of 
God (1 Kings, 21, 3; 2 Kings 4, 13), if only at the same time 
we recognise in all seriousness that this blessing is bound up 
with judgment and will itself become a curse, unless it is put 
under the judgment and the grace of God. If we look at 
the forms of life as they have come down to us in group and 
family, in the community of clan and village, and regard 
them as absolute facts from which we can learn God’s will, 
simply on the basis of the fact of their existence, then we 
cut off every possibility of understanding the Lordship of 
Christ, and we shall finally come to a state of affairs when 
the changing manifestations of nature will be put above the 
pure Word of God and the creature will be honoured in¬ 
stead of the Creator (Rom. 1, 25). Here, too, the Church 
must be quite clear that this danger is a “natural” one, and 
that it is so very great that in the end it can only be overcome 
by faith and in an honest continuous struggle. The fellow¬ 
ship with Christ through the Holy Spirit limits and sancti¬ 
fies every other tie and link in human life (Matt. 10, 37; 
Mark 3, 34; Luke 9, 57-62) and is the redeeming power by 
which natural life may be lived confidently in spite of the 
threat of spiritual dangers, 
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6 

The State 

The whole cult of National Socialism finds its most 
powerful manifestation in a state which claims to support, 
lead and fill, in the material and spiritual, educational, 
cultural and religious spheres, the whole life of its subjects! 
Not only does the state arrange the formal order of that 
life, but it takes a creative part in it. It becomes the founder 
of the true religion, the administrator of the true philosophy; 
it lays down the data for knowledge. The state, and the 
state alone, can dictate what is true, what is good, and 
what is beautiful; its authority is not, and does not claim to 
be, derived from God, and therefore it is not possible to 
lodge protests against this authority. Similarly, the state 
decides what is right and wrong according to this new 
divinity, national life, and no place can be allowed for the 
law and justice of God. Here we have the most extreme 
contrast to a theocracy. 

The soil, capital, man-power, marriage, children, human 
talents, spiritual as well as material products, are regarded 
either as the property of this monster or as subject to its 
inspiration, its administration and control. All this is 
based on the idea of the 4 people’s state, 5 by which is meant 
that under this system the state is there simply to protect 
the national character and to carry out the national will. 
But it is typical of this state that the people are never con¬ 
sulted; the people are disenfranchised, brought down to 
mass level and condemned to silence. The people are no 
longer in any sense the subject of government, only its 
object. 

One of the ways of accomplishing this is education, and 
this is a subject to which many members of the Church, too, 
are not insensitive; weary of the great spiritual confusion 
and conflicting tendencies, people go to the other extreme 
and expect everything to be done by compulsion. Let the 
state see to it that life may really be lived in a National 
Socialist way, according to the genius of the people; let 
it therefore, if necessary, draw all power to itself with a firm 
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hand and subordinate everything to this one purpose—no 
newspaper, no book, no game which is not censored and 
approved; no professor, no doctor, no judge, no lawyer 
who is not a member of the party (which at the same time 
claims to be the state). But this is not enough. For this 
education the state has its own special institutions: a Service 
of the Word (National Enlightenment), a Service of Mercy 
(People’s Service, Winter Relief), a Youth Service (National 
Socialist school instruction, Hitler Youth, Labour Ser¬ 
vice.) We will not go further into the doctrines taught 
there; but church members should see that this structure 
in itself signifies large-scale competition with the Church; 
it is a religious community with its own hierarchy of offi¬ 
cials and with its apex in the mediatory figure of the Leader, 
who is regarded and worshipped as the highest revelation 
of the life of the people. 

All the parts of this great whole are most closely inter¬ 
connected, and in each one the total commitment of a 
religious life is required. They are, indeed, always some¬ 
thing ‘different’, but in this difference they represent the 
whole, since they are completely subordinated to the signi¬ 
ficance of the whole. Therefore the Church was and is 
compelled to reject also the various special services (People’s 
Service, Winter Relief and Labour Service). To regard and 
assess such parts on their own merits is to lay oneself open 
to the basic character of National Socialism, i.e. to its 
totalitarian character. The church elders must recognise 
the sober truth that from the point of view of National 
Socialism itself it is not right to value the subordinate parts 
in isolation since this would not do justice to the spirit of 
the whole. National Socialism regards unlimited inter¬ 
ference in the circumstances of human life as a holy neces¬ 
sity. Nothing—we repeat, nothing—may be itself and 
develop according to its own nature, neither society nor 
the family nor marriage, neither art nor the school nor the 
university. It is actually claimed that somewhere (where?) 
there is a gigantic superhuman intellect which knows 
everything and governs everything, which owes no one any 
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explanation since it itself knows what is good and what is 
evil, and against whose decisions, judgments and actions 
one cannot appeal to any Higher Court, because ultimately 
there is no other court. There is no ethical reason, and 
there can be none, why the Church should not be put on the 
same level as everything else. Regarded from the National 
Socialist point of view, the Church can be allowed its 
liberty only for diplomatic and educational reasons. 

The Church definitely denies this conception of the state, 
and yet it must try to make clear to its members how human 
beings who are not fundamentally worse or more foolish 
than they themselves can have come to this idea at all. The 
most deep-rooted foundation of this idea should be sought 
in the mental sensations, for the most part sub-conscious, 
of certain men and national groups. To put it as mildly as 
possible, it is a psychology of fear, a presentiment of the 
‘decline of the West’ and of Western civilisation, which 
for decades has driven many of our fellow-men to this 
extreme maintenance of a defence which, according to 
their original opinion, was desperate but necessary. Many 
also are followers of National Socialism not because it is 
an entirely new pagan religion, but because they are willing 
to submit to this paganism in order to get away from 
Christianity whose serious claim kept coming before them 
and from which they thought they could only get free by a 
bold leap. The Church should understand this fear, in 
order to speak not only with conviction but also in a Chris¬ 
tian spirit. It is when there is such fear of chaos that spiritual 
chaos comes into being; this fear liberates all kinds of 
forces which fuse falsehood with truth. There are ‘truths 
which lie and lies which tell the truth’ (Maritain). But to 
acknowledge the power of the totalitarian state would be 
to acknowledge this very chaos and to bow down before it 
and finally to perish in it; within such a state-system it is 
fundamentally impossible to lead a free and Christian life; 
it is equally impossible to keep God’s commandments under 
the eyes of the ruling power without evoking some form 
of reprisal. An authority which rules in accordance with 
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National Socialist principles of civil order can therefore 
not be recognised as ‘a minister of God to thee’ (i.e. to the 
Church) ‘ for good ’ (Rom. 13,4). It can also not be regarded 
as ‘the governors sent by him for vengeance on evildoers 
and for praise to them that do well’ (I Peter, 2, 14) and as 
an order set up so that ‘we may lead a tranquil and quiet 
life in all godliness and gravity . . . that all men should be 
saved and come to the knowledge of the truth’ (1 Tim. 2, 
2 If) as the Scriptures describe the office of government. 

7 

An Irreconcilable Difference 

It may be clear on the grounds of what has been said 
above that the Christian faith and National Socialism are 
irreconcilably at variance. The Church must know that 
there is no possibility of compromise, because these two 
can never stand peaceably side by side. Church councillors 
must be utterly convinced that the totalitarian element in 
the one excludes the totalitarian element in the other. 
Every member of the Church must learn to understand 
that when people still maintain that within the framework 
of the National Socialist State the Church would obtain 
new opportunities of reaching the mass of the people, this 
is due only to lack of knowledge of the true nature and aims 
of National Socialism. Only a Church already brought 
into the ‘system’ would have this possibility, but it would 
no longer be a Church. Therefore it is most dangerous to 
say that we have nevertheless to go some way with certain 
so-called good sides of the movement and collaborate with 
it. The Church, if it allies itself with National Socialism, 
can only either deny Christ or, if later on it cuts away from 
this alliance, be given over to destruction, from the human 
point of view. The appeal for co-operation should be 
recognised for what it is, a dangerous temptation. Even if 
some good results are achieved (though one has to make 
reservations even about these ‘good results’), it is entirely 
out of the question, simply because the nature, the form and 
the purpose of National Socialism must be denied as anti- 
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Christian by the Church which wishes to remain obedient 
to its Lord and His command. Of course there are also 
other doctrines, systems and state-forms which are incom¬ 
patible with the gospel of the scriptures; that the Church 
has not raised its voice high enough in this respect is a fault 
which we may neither try to hide nor excuse, although on 
the other hand it is true that its preaching was uttered with 
no uncertain voice and that the structure of life in which 
we lived then left freedom to political bodies to express their 
opinion on the subject and to turn, for example, against 
Bolshevism, so that the Church then had more right and 
reason to confine itself to preaching and witnessing to the 
Gospel. But the recognition of this omission and this fault 
ought by no means to lead us to make our sin still greater 
by keeping silent as regards the National Socialist move¬ 
ment with which the Church is so clearly confronted here 
and now. 


8 

Questions of Church Discipline 

There is one question of very practical significance which 
still remains to be considered, i.e. what should our Church 
do with those openly confessed adherents of the National 
Socialist heresy who are in its midst? First of all we must 
emphasize that these matters must always be treated with 
pastoral charity by those in authority, and with special 
care. However incomprehensible this error may seem to 
them and however reluctant they may be to come into 
closer contact with those who are committing it—particu¬ 
larly because this contact is not without danger and will 
not remain without consequences,—nevertheless they should 
try to talk it over in a brotherly spirit, to make those 
who are in error see the irreconcilable difference between 
the Christian faith and the new National Socialist faith, 
and they should speak to their conscience so that they may 
not harden their hearts, but rather abandon their errors. 

One should not take the step of denying Holy Baptism 
to children whose parents belong to some part of the 
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National Socialist party. The church councillor should 
ask the parents to stand by the confession of faith which 
they make in answer to the questions at baptism and he 
should specially remind them of the responsibility they 
take upon themselves by doing this. 

Where the joining in matrimony of couples of which one 
or both belong to some National Socialist formation is 
concerned, we do not advise that this should be refused, 
when it has been ascertained that the reasons for the 
marriage are rightful. But possibly it may be difficult to 
find a pastor ready to perform such a ceremony; for this 
reason as well as others there should be absolutely no 
demonstration such as uniforms, flags, ‘German salute’, 
etc., but everyone should behave in accordance with the 
sacredness of the place in which they find themselves. 

With the Sacrament of Holy Communion we are facing a 
much more difficult problem. Unlike the Roman Catholic 
Church and ‘The Reformed Church in the Netherlands’,* 
our Church has not ordered that members of the National 
Socialist Movement should be excluded from the Sacrament. 
We hold that it has acted wisely by not doing so, and we 
still think we should keep to the standpoint that the way of 
pastoral supervision must be followed with great patience. 
One should always believe in the possibility that perhaps 
a word of admonition by the church councillors given in 
a brotherly spirit might have some effect, although we do 
not try to conceal the fact that the way in which such 
pastoral office can be exercised is also determined by the 
attitude of the person to whom it is directed. The church 
councillors who find themselves in such a difficult position 
would do well to consider seriously how they could go still 
further along these lines, even where the admonition has 
not achieved the desired effect, namely the turning back of 
the person in question from his errors which are incompa- 

* The Reformed Church in the Netherlands is the official title of those 
sects of the Church which originated from the ‘ * Separation or Return 
to the True Church” (1834) and from the “Doleanz” (1886); these 
Churches united in 1892 and are of a strict presbyterial-confessional 
character. 
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tible with the Christian faith. Possibly the admonition will 
take the form of a ‘serious warning’ against partaking of 
the Sacrament. By taking this step the church councillors 
may not have to use the second instrument of church dis¬ 
cipline (see article 7 of the Regulation for Church Super¬ 
vision and Discipline), which is to draw up a written Order 
of the Church, to be handed to the person in question, if 
desired. As things stand to-day there may well be grounds 
for believing that such a document might be used for other 
purposes than to make an appeal to higher ecclesiastical 
authorities. On the other hand our church councillors 
should be quite clear about the fact that the so-called 
Censura Morum which takes place before every celebration 
of Holy Communion—unless indeed it has become a mere 
formality—has always enabled them to use as a last resort 
the denial of Holy Communion as a measure of church 
discipline (see article 7 of the above-mentioned regulation). 
Indeed the Sacrament has sometimes been denied in this 
way to church members leading an immoral or un-Christian 
life. Deliberate and unrepentant followers of the alien 
religion and the alien morality must fall under the same 
judgment. Our Church has remained extremely reluctant 
to employ this discipline with regard to Holy Communion 
where followers of the National Socialist movement are 
concerned (quite apart from the fact that our modern system 
of Church Law favours restraint in matters of church dis¬ 
cipline), because we had a natural dislike of applying church 
discipline in the case of something which, it seemed, could 
claim to be simply a social conviction or a political point 
of view. 

Meanwhile the question whether the distinction between 
National Socialism as social doctrine or political opinion 
and National Socialism as religion and philosophy still iias 
any meaning has become more and more urgent. The fact 
that under the terrible pressure exercised on its life and 
conscience our people can no longer feel or imagine any 
difference between the spirit and the practice of German 
and Dutch National Socialism, should be a reason for 
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church councillors 'to abandon this difficult distinction, 
we do not find in those who have joined the Movement from 
idealistic reasons any trace of resistance and protest against 
the violation of life and justice by which our Jewish fellow- 
citizens are given over to a murderous fate, against so many 
orders which go far beyond the limits of anything to which 
an occupying power is entitled. Many proclamations from 
the pulpit have spoken in very plain language about these 
things. It is clear that in this situation those who remain in 
the ‘Movement’ can only do so because they are not, in 
fact, striving for a better social order, but have fallen prey, 
body and soul, conscience and spirit, to the other god, the 
other worship and morality which we described above. 

The greatest practical difficulty is probably that of 
Confirmation. It is extremely painful for the church coun¬ 
cillor and imposes a heavy responsibility upon him, to have 
to restrain young people from a step which at any other 
time we should welcome with the greatest joy; but if we 
consider Confirmation to be admission to Communion, it 
follows that what has been said above regarding the 
Censura Morum must also be applied here. 


XVI 

AN UNOFFICIAL CONFESSION OF FAITH 

Lastly we are printing a document which was circulated 
anonymously and illegally . It reflects the conviction of many 
Dutchmen and has had a great influence on the church 
struggle. In this confession of faith , a group of pastors and 
other church members stated as clearly as possible what the 
Church should teach and what it should reject in the present 
circumstances. The statement was written in 1941 and widely 
distributed in pamphlet form. It touches exactly those very 
points on which the National Socialist doctrine comes into 
conflict with the Gospel. 

In the wording of certain statements the influence of the 
Barmen declaration of the German Confessional Church is 
quite evident. 
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Those who drew up this confession of faith had hoped that 
the Church would make it its own. This , however, did not 
happen. On the other hand this statement influenced the 
writing of certain paragraph of the pastoral letter of the 
Dutch Reformed Church (see Document No. V above). 

The pamphlet is entitled What we believe and what wc do 
not believe. 


fct We believe and confess that God, His holy will and 
gracious love, can only be seen in Jesus who came to recon¬ 
cile and save the world. He said: fc I am the way, the truth 
and the life, no man cometh unto the Father but by me’. 

Therefore we do not believe and we reject as pernicious 
error the belief that God’s will and intentions can be 
recognised at all apart from the revelation in Jesus Christ 
attested to us by the Scriptures. We do not believe that 
the God we confess can be recognised from nature, from 
history (not even from what is happening in the world 
now) or from the voice of conscience. We do not believe 
that the voice of the blood is the voice of our God. For 
we believe that our God has revealed Himself once and 
for all in His Word which is His Son, Jesus Christ our 
Lord. Only in the voice of this good Shepherd do we 
recognise the voice of our God. 

2 

We believe and affirm that the God and Father of our 
Lord Jesus Christ created all things in His wisdom, love 
and goodness. Everything that exists belongs to Him and 
we, His creatures, have to answer to Him for our lives which 
He has given us in His love. 

Therefore we do not believe, but reject as a deadly 
error, the idea that anything created, be it a man or a 
power, a happening or a thing, can take the place of 
the Creator. We do not believe that the honour which 
we owe to our Creator alone may go to any thing or any 
man. But we believe that the responsibility we have 
towards Him includes every responsibility we have 
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towards the powers which are subordinate to Him, but 
not to those which are opposed to Him. 

3 

We believe and affirm that God in His patient providence 
still sustains all things as well as us sinful men, day by day 
and year by year, through His grace which He continues 
to show to us. We believe that God, in His wonderful and 
incomprehensible patience, has given to us men here on 
earth time and space to accept and experience the revelation 
of His grace, and we think that in this lies the true blessing 
of His goodness. 

Therefore we do not believe and we reject as deadly 
error the idea that success on this earth is the same as 
the blessing of our God, and defeat a sign of rejection or 
judgment. The Holy Scriptures clearly show us that 
success in this life hardens natural man in his resistance 
to God. Therefore success may be a curse for an indivi¬ 
dual or a people. We believe that in good or evil fortune 
we may keep our faith in our Father and that we can 
never be sufficiently thankful for the gift of this life which 
was given us to know Christ, to serve Him and to prepare 
a place for His Kingdom. 


4 

We believe and affirm that God has chosen the people of 
Israel from of old, to receive His revelation, to keep it 
until the coming of Jesus, the Messiah born from this people, 
and to proclaim it to the world in obedience to Him. Israel 
received this calling by an act of God’s unfathomable 
freely given grace, for of itself Israel was no better, worthier 
or more suited than other peoples. But to this people the 
Lord had entrusted His Word, so that he who comes to 
God becomes a member of Israel. 

Therefore we believe that he who stands up against 
Israel stands up against the God of Israel. For it is true 
that Israel was unfaithful and despised the miracle of its 
calling when it crucified the Lord of Glory. And it is 
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true also that then, for a time, God hardened the hearts 
of some of the people. But no one has a right of his own 
initiative arrogantly to interfere in this matter between 
God and His people. On the contrary, all those who do 
not descend from Israel should see in Israel the sign of 
God’s freely given grace and a sign of the disobedience 
which is in all men. And all those who descend from 
Israel will find their true destiny if they turn to acknow¬ 
ledge the Messiah. Then will be fulfilled what the apostle 
says: ‘When the fulness of the Gentiles be come in and 
so all Israel shall be saved’ (Rom. 11, 25). Therefore we 
believe anti-semitism to be something much more serious 
than an inhuman racial theory. We believe it to be one 
of the most stubborn and most deadly forms of rebellion 
against the holy and merciful God whose name we 
confess. 

5 

We believe and affiSTm that at a time appointed by God, 
from among the People of Israel was born the Saviour of 
the world, the Redeemer of Israel and of the Gentiles, 
Jesus Christ, God and Man, Son of God and of Mary. 
We believe that He has borne the judgment of God on our 
sins for us and in our place, and that in Him we have 
received forgiveness and have been endowed with righteous¬ 
ness before God. He, who is both God and Man, took 
God’s anger against sin on Himself and obtained God’s 
forgiveness for us, thus revealing eternal love to us; and 
taking from our hearts our enmity against God, He has 
brought us into His Community. By His death and resur¬ 
rection He bought us to be His own possession. Now He is 
our Lord, but not our Lord alone, He is Lord of all the 
nations, for to Him is given all power in heaven and on 
earth; and one day He will judge all men according to His 
gospel. 

Therefore we do not believe and we reject as deadly 
idolatry the idea that any other thing or any other person 
could be ‘Lord’ over our whole being or that any other 
‘Power’ could stand above us and dominate us entirely, 
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and we affirm that this belief is the source of most deadly 
tyranny. We belong to Jesus Christ , body and soul , 
‘ totally ’ in the full sense of the word. Neither do we 
believe that the rule of our Lord, to whom all power is 
given, extends only as far as the soul, so that another 
authority (the State, the People or the Leader) can claim 
to have an absolute right over our body. Obedience to 
our Lord Jesus Christ comes before and stands above 
every other obedience, even the obedience we owe to 
our parents or to the authorities. 

6 

We believe and affirm that God the Father and the Son 
has poured out the Holy Ghost on men who are ‘flesh’. 
By Him we are set free from unbelief and made able to 
believe, we are sanctified, so that from disobedient we 
become obedient and we are called anew from our idolatry 
to the glorification of God. The Spirit of God teaches us 
to understand the Gospel of grace for our salvation, it 
unites us with Christ our Saviour and fortifies us to remain 
obedient in faith. Without this Spirit, the Spirit of Christ, 
we are unable to do good and are always inclined to rebel 
against God and His Word. But the Holy Ghost preserves 
us in His mercy by His Word, in which lies our life and our 
righteousness, and guides us through this earthly life to the 
day of the appearance of our Saviour at His coming again. 

Therefore we do not believe and we reject as deadly 
error, the idea that any understanding of salvation and 
true sanctification can be found apart from the pouring 
out of the Spirit of Christ. We do not believe that a 
really new Spirit can be born within a nation without the 
action of the Holy Ghost. We do not believe that it is 
possible to speak of a re-birth of the Dutch people, when 
what is meant is an ideology which, if anything, can only 
lead us away from the Holy Ghost. For the Holy Ghost 
makes us to be born anew to a life of obedience to Christ, 
and the Saviour Himself said of Him that He bears wit¬ 
ness of the Christ and glorifies Him and ‘receives of Him.’ 
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7 

We believe and affirm that Jesus Christ calls together 
His Church from the whole of humanity, to bear witness 
to Him in the world by proclaiming the Gospel. This is 
the fellowship of those who have themselves heard and 
accepted the preaching of the forgiveness of sins and who 
are now intent on witnessing to the Good News of forgive¬ 
ness in the world. It is the fellowship of those who are 
striving to obey Christ; and they have been given the task 
of asking the same obedience from everybody,/br the Lord of 
the Church is the Lord of the World ; His Gospel is for all 
those who live on this earth. 

Therefore we do not believe and we reject as most 
obnoxious error the idea that any thing or anyone is 
entitled to stop the Church when it is preaching forgive¬ 
ness to all and asking for obedience to Jesus Christ from 
all. We do not believe that anyone in the world has the 
right to impose limits on the freedom of proclaiming the 
gospel or the freedom of obedience to it. We do not believe 
that within the Church of Jesus Christ any distinction of 
race should be allowed, because the Lord of Church and 
world gave the command to preach the gospel to all 
nations and to baptize them in the name of the Father 
and the Son and the Holy Ghost. 

8 

We believe and affirm that the right God has over us and 
the grace He is showing us is attested and sealed for us 
first and foremost in the Sacrament of Baptism. In it we 
receive the proclamation and the promise of the forgiveness 
of sins even before we ourselves know that we need it. 
God’s grace precedes our sin and we are assured from the 
very beginning of our life that our true destiny is eternal 
life. Thus we know that we are called from this life and in 
this life to a life of grace and to the service of God. 

Therefore we do not believe that anyone else has the 
right to claim a child for himself before it is grown up. 
God is the only one who has an absolute right over us 
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and He is therefore entitled to claim us before we have 
any power of judgment. Therefore we think that political 
organizations or parties which fill children with propa¬ 
ganda of their own view of fife, harmfully interfere with 
what is the right of God alone. The responsibility for the 
education of the children in the first place belongs to the 
parents who brought their child to be baptised, and 
secondly it belongs to the Church of Jesus Christ, the 
Lord who called the little children unto Himself. 

9 

We believe and affirm that Jesus Christ instituted the 
Sacrament of Holy Communion so that His followers 
might gather round the table of the Lord in remembrance 
of His death and forgiveness; here we recognise that we 
have been given grace, for we find our salvation in the 
Cross of our Lord; here we confess Him who has sacrificed 
Himself for us and has given Himself to us. And thus the 
company of believers becomes truly one, united by one 
faith and one confession to true brotherly love. In cele¬ 
brating the Sacrament with thankfulness as a sign and a 
seal of divine love we are awakened to love one for another. 

Therefore we do not believe and we hold it one of the 
worst errors of our time that it is excusable if we let our¬ 
selves be carried away by feelings of hatred (in a way 
quite understandable), which threaten to grow beyond 
restraint. We must surrender our feelings in obedience to 
Jesus Christ. He has loved us, though we are unworthy, 
and He died for our sins. As His followers we are called 
upon to love our enemies. The great cause of ‘Law’ in 
the life of the community is upheld by the authorities set 
over us, and we do not help them by unrestrained and 
wild utterances of hatred and revenge. 

10 

We believe that the human race has been created ‘ of one 
blood’, but that through the judgment on men’s pride the 
unity of corporate human life has been broken, and that 
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there are therefore many nations who are strangers to each 
other, though they really belong together. (Gen. 11, 1-9). 
Yet by God’s patience there still exists the possibility of a 
certain measure of communal life on this earth. We belong 
to a nation and we are linked to it by our near relationship 
in ancestry, language, culture and common history. We 
receive this blessing as a gift from God, for it was not His 
purpose to leave us all alone, unprotected and without 
rights in this world. 

Therefore we do not believe , but reject as one of the worst 
errors of our time , the idea that every nation represents a 
special 6 thought of God ’ and that the Spirit reveals Himselj 
in every nation in a way peculiar to that nation. We reject as 
contrary to Christian teaching the belief that all things have 
to be subordinated to the good of the people. And if it is 
taught that the interest of the state determines what is right 
and what is wrong, we consider this teaching to be the 
destruction of right and the sanctioning of wrong, a com¬ 
plete reversal of what God purposed when He gave to us 
and afterwards left to us the possibility of a corporate life 
within the unity of the nation. 

11 

We believe that God has given the authorities the task 
of keeping order in the life of the people, of guaranteeing 
justice and security backed by law; of punishing the wicked 
and protecting the good. We believe that the authorities 
are entitled to ask obedience from their subjects in all 
those things which are right and reasonable, and that the 
subjects in their turn may expect that the authorities will 
act with real justice, as demanded by the nature of the office 
entrusted to them. We believe that the authorities in their 
turn are subject to the Lord of all things, Jesus Christ, by 
whose grace they exercise power. We believe that the 
authorities, too, owe obedience to Him, and that therefore 
in certain cases obedience to Christ may mean for the sub¬ 
ject disobedience to the authorities. For we should obey 
God rather than men. 
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Therefore we do not believe, but reject as a deadly 
error which may turn numberless people away from the 
Lord Jesus Christ, the idea that the authorities may ever 
have absolute power over their subjects. We do not 
believe that the authorities have the power and the right 
to ask for things which are against the laws of Christ, 
the Lord of the world. We believe that in such cases the 
authorities not only go beyond the limits of their office, 
but also turn into their very opposite—anarchical 
tyrants. Disobedience to such authorities in things for¬ 
bidden to us by the Word of God is a glorification of God , 
to whom above all things we owe obedience. Christians 
have to accept for the Gospel's sake the suffering which 
will follow . 


12 

We believe and affirm that we are waiting for the King¬ 
dom of God, a new heaven and a new earth, where justice 
will dwell. We believe that this Kingdom has come in 
Jesus Christ, but is yet hidden and will be revealed only 
when He returns in glory to judge the living and the dead. 
We believe that in this short earthly life we have to take 
upon us the practical consequences of this expectation and 
strive daily for that justice to which we look forward in the 
coming Kingdom of God. For our Lord Jesus Christ said: 
‘Seek ye first the Kingdom of God and His righteousness 
and all these things shall be added unto you. ’ 

Therefore we do not believe that any other kingdom is 
entitled to hinder us from seeking justice and obedience 
on our way to the everlasting kingdom. We reject as a 
deadly error the belief that the Kingdom of God is con¬ 
cerned only with the soul and eternity and that any other 
Kingdom may claim us for this earthly life. For how may 
we expect justice before the judgment seat of Christ if 
we have not sought justice here on earth? 

We believe and affirm that the future is in the hands of 
Jesus Christ. We are waiting for the day when He will 
come to judge the quick and the dead. Then He will come 
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to help His poor, destitute people and He will justify all 
those who have no other righteousness but Him, the Lord 
of our righteousness. On that day it will be revealed that 
the cause of the Christian Church, although it seems pos¬ 
sible to destroy it almost completely on this earth, is the 
righteous and holy cause of the Son of God Himself. 
Therefore we believe that, according to the word of the 
apostle, ‘the sufferings of this present time are not worthy 
to be compared with the glory which shall be revealed in us’. 
(Romans 8, 18). Then .the Kingdom of God will have 
come, the new Heaven and the new Earth where justice 
dwells. All injustice will then have been finally and com¬ 
pletely defeated, and out of every kindred and tongue and 
nation we shall come to give the praise to God.” 


RESULTS SO FAR ACHIEVED 


The struggle of the Dutch Church is not over yet and no 
one can say to-day what will be its real significance for the 
life of the Church. It is too early therefore to draw any 
final conclusions. Nevertheless, we will attempt to say what 
consequences and what results it has already had up to now 
for the Dutch Church and for the Dutch people. 

The Presence of the Church in the Nation 

We stated that the church struggle in Holland began with 
the question about the value of God’s law in public life. 
Has the Church succeeded in making these laws respected 
once more? The answer has to be: certainly not. The 
Church has fought for the rule of justice, but never yet has 
justice been violated so systematically as in Holland to-day. 
The Church has fought for spiritual freedom, but compul¬ 
sion to accept certain ideologies is always increasing. The 
Church has protested against forced labour, but press- 
gangs are the order of the day. The Church wanted to save 
the Jews, but it has been officially announced that Dutch 
Jewry has been ‘liquidated’ and indeed almost all the Jews 
have been deported. As far as the Church itself is con¬ 
cerned, many of its pastors are in prison, some died in 
concentration camps, almost all the Church’s publications 
and several groups and youth movements have been for¬ 
bidden. 

It is true that consequent upon the resistance of the 
Church certain important measures have been revoked. 
We have already heard that it had been possible to save 
certain categories of baptised Jews. Also that at the end of 
1940, when the authorities wanted to bring all church 
collections under its control so that the works of mercy 
would all serve one common object, the energetic opposi¬ 
tion of the Church thwarted this ill-conceived plan. 

But apart from these few modest successes the Church 
seems to have lost the battle. Has the watchman then called 
in vain? No. The Word of God has done its work. Only 
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this work is different from what one had expected. Those 
in power refused to hear, but the people began to listen. 
They began to realise that the Church really meant it when 
it said that obedience to God is more important than 
obedience to men. 

This does not mean that the country was suddenly con¬ 
verted; but it does mean that quite a number of those who 
were ‘outside’ have understood that the Church does not 
live from vain imaginations but by the incarnate Word of 
God. These pastors of whom it has so often been said that 
they are paid “to tell pretty stories” are ready to risk their 
lives for the truth of these stories. And the Church utters a 
clear message at a time when so many other public voices 
are silent or only speak in an ambiguous language. Is it 
perhaps really true that this Church is in possession of a 
mystery?—Thus the Church is surrounded by an entirely 
new spiritual curiosity and many who had ceased to listen 
to it, turn to it to-day in the hope of hearing the Word 
of God which will free the world from the dominion of 
wicked powers. 

Thus the Church is again present in the midst of the 
people. We find an echo of this in the following lines which 
were printed in one of the most widely read underground 
newspapers (Vrij Nederland ). 

“In distress the Churches have learnt to become vocal. 
The strength of the Church lies in the Word it proclaims 
and not in the political power which it can acquire by its 
organisation. The Churches have found with surprise that 
poor people are listening to them with gratitude and atten¬ 
tion when they speak in obedience to the Gospel. In spite of 
many failures the moments when the Church proclaimed 
the commands of its Lord in His name and for the good of 
the people, when it stood up for justice, mercy and freedom 
and protested against their violation by the occupying 
authorities, were unforgettable moments. . . . One of 
the many miracles of these years has been that many have 
been enabled to discover afresh that the Church is the con¬ 
science of the people.” 
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The Church knows that the gift it has received is not a 
lasting gift. In a recent report of the Synod we read:— 

“This readiness to hear the word of the Church is of a 
passing nature. Times like our own when a world tired to 
death is ready to hear and able to understand what the 
ancient Christian message has to say to it for its recon¬ 
struction, happen very rarely. If the Church is silent at 
this moment or does not produce a new word from the 
treasure entrusted to it, life will claim its own right again 
and—humanly speaking—the moment of opportunity will 
pass; the many conflicts will arise again, an opportunity 
will have been missed which will not soon return. 

Because this is so, the men who are responsible for the 
leadership of the Church are now quite convinced that the 
Church must again find the courage to proclaim those 
great truths, which form the basis for the work of political 
and social reconstruction. They know that the people have 
to learn from the Church what is true Law and true Justice, 
what is the true meaning of work and what is true social 
responsibility. It is the task of the Church to remind the 
ruling powers and the whole nation of the ordinance of 
God.” 

The report of the Synod which we just mentioned says 
on this question:—“The Church must again find the 
courage openly to turn to the authorities as it has already 
done several times in the last few years. In normal times 
too it has to call the authorities to put themselves in the 
service of God’s plan for the world. It will do this by con¬ 
forming its own life to God’s commandments, by en¬ 
couraging in all realms of public activity obedience to these 
commandments and by making the nation into a symbol of 
the order and freedom, the peace and justice of the coming 
kingdom of God”. 

If this is so the Church must not simply ask for freedom 
to preach. It must also claim the freedom to teach the 
commandments of God to the whole nation. The Church 
must not remain enclosed within its own walls. Therefore 
it must ask that the whole of public life, the press, the wire- 
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less, and public education, should be open to the witness of 
the Church. 

Further, it must require from the state that it should 
recognise the authority of God. It is not enough to accept 
the “moral principles” of Christianity; for without rever¬ 
ence for the authority of God these principles are cut off 
from their root. The state does not live by general ideas 
such as “right” or “liberty”, but by the justice and the 
freedom which God gives and commands in His word. 

The report ends with the words:—“The state which is 
true to its nature cannot remain neutral. It will acknow¬ 
ledge thankfully that the Church of Jesus Christ stands by 
its side and that this Church wishes to serve the ruling powers 
and the nation by its teaching.” 

No one can say whether these things which have now 
been recognised will be realised in the Holland of to¬ 
morrow; but we are shown very clearly what the Church 
has learned during the discipline of these hard years with 
regard to its task in the world. 

Rebuilding of the Congregation 

But the Church cannot fulfil this task if it remains what 
it is. Therefore everything depends on what it has been 
allowed to learn about its own nature and its own life 
during these years of struggle. We have seen that the first 
discovery consisted in recognising to what degree it had 
ceased to be the “Church” and how much it needed to be 
renewed. A report of the Synod of October 1943 says:— 
“In the distress of our people, we become more clearly 
conscious of the distress of our Church, which was un¬ 
prepared for what it had to do. At that moment many of 
us passed through great humiliation.” 

Uncertain of its message in disorder and without real 
fellowship, the Church was quite unprepared for the struggle. 
When it realised this it at last began in repentance to ask 
its Lord for a renewal of His grace and accepted the con¬ 
sequences of this prayer. Suddenly things which had been 
thought impossible became possible. The Church took the 
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responsibility which belonged to it. “Councils” began 
to group themselves round the Synod, councils of foreign 
and home missions, of church schools, of the press, of 
ecumenical work, etc. These councils determined more 
clearly the task of the Church in these long neglected fields 
and began to act. But since all this work would remain 
useless unless the church congregations themselves were 
strengthened and directed anew, a less definite but all the 
more indispensable work was started, namely that of “the 
rebuilding of the congregations”. 

What does that mean? The man who first took the initia¬ 
tive in this work and who leads it, explains it as follows:— 

“For the work of rebuilding the congregations the 
enlivening and intensifying of church action is not of 
primary or even of secondary importance. The first and 
foremost thing is this—the Church is once again confronted 
with the task it received from its Lord—to be the salt of 
the earth and the light of the world. The church organisa¬ 
tions must be challenged. This question must inescapably 
be put before them:—‘ Do they know of this task, do they 
live by it, are their prayers and deliberations, their adminis¬ 
trative activities as church elders, or whatever position they 
may have, guided and purified by it? Or do they live by a 
worldly routine in which the knowledge of their calling is 
no longer alive?* 

This work is still in its beginnings, but for many con¬ 
gregations it has already brought that spiritual disturbance 
which they needed to wake from their apathy. It has also 
forced the ‘parties’ which were fighting each other from a 
distance without ever coming to a real open dispute, to 
meet as members of the Church and to bear witness to their 
belief before the Lord of the Church, Jesus Christ. And 
finally, it is thanks to this renewal within the congregations 
that it has been possible to carry out an evangelising cam¬ 
paign the like of which the Church has not had for a long 
time. Through the first “Week of the Church for Every¬ 
man” which was specially intended for those who had lost 
contact with the Church, the message “Jesus is the Lord 
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of the World” was proclaimed to a large number of people. 
In many towns the churches were full and in some cases 
more than half the congregation were ‘outsiders’. 

All this is but little, considering the task of the Church in 
the midst of the distress which surrounds it. And all this 
does not yet mean that the Reformed Church has again 
become a healthy Church which in its proclamation, in its 
order and works bears testimony to the whole of the Gospel 
and nothing but the Gospel. But it is enough for us to be 
able to acknowledge with deep gratitude that the ice of 
indifference and impotence has been broken and the spirit 
of the Church is alive once again. 

In struggle the Church unites. True, there were and 
there are sometimes great differences of opinion as to what 
position the Church should take. At certain moments 
when the Synod seemed to waver there was danger of real 
schism between those who wanted to go on to the end 
without caring about the consequences thus arising for the 
Church and those who did not want to be so radical. At 
other times the conflicts into which the occupying power 
led the Church almost caused disunity in the leadership of 
the Church. Also the disunity of Church ‘parties’ has not 
yet been overcome. Nevertheless, the Dutch Reformed 
Church is to-day no longer merely an administrative body 
comprising men who have no longer any true unity. By 
the Word which acts in the Church and through the Church 
the inner unity is growing slowly but steadily. 

The Dutch Reformed Church has also learnt to cooperate 
with other Churches, even with the Roman Catholic Church. 
Will this comradeship in arms come to an end when there 
is no longer a common enemy? Many Dutch Christians 
hope that these Churches will be allowed to cooperate in 
future at least where the Word is directed to the state and 
society. The article in Vrij Nederland which has already 
been quoted says: ‘‘What no one believed to be possible 
has happened. The Catholic and Protestant Churches met 
at the decisive moment. Again and again they united in 
drawing up their statements of protest and announced their 
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message to the authorities and the people, having first 
consulted each other. This is an important pointer for the 
future. The Churches, both locally and nationally, must 
get used to this cooperation. The day when every Church 
lived in isolation has passed once and for all. ...” 

God does not leave the Church to itself in times of testing 
and struggle. He causes it to find again the way it had lost. 
He spurs it on so that it may again become His Church, 
and a watchful Church. 

In future, too, the Church will only be able to live by 
His help, for as the Synod of summer 1943 has said:—“We 
must not think that with the end of the war the greatest 
suffering and the greatest struggle will be behind us. The 
foolishness and blindness in which the ‘Christian’ nations 
of Europe are engulfed will be seen only then in all its des 
tructive power. Only then will it become clear how grea. 
the chaos is. Only then will it plainly be seen to what 
extent the nations of Europe, our own not excepted, have 
lost their spiritual roots, how much they have let slip the 
rudder. If a true, thorough spiritual renewal does not take 
place and new, firm foundations are not laid we cannot 
meet the future of our people with confidence and hope.” 

Thus the struggle of the Church will continue. And the 
end of the struggle will depend on whether it can say with 
William of Orange that its only concern is:— 

“To give to God almighty, King of kings, the obedient 
of a righteous life. ’ ’ 
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